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Introduction

The teaching you are about to read is radicalleddt it will seem
radical to you if you have never heard this teagtiefore. It seemed
extremely radical to me the first time | heard it.

However, being radical was not new to me. Growumin a
conservative Anabaptist church, | had always beemht that as
Christians, it was our duty to obey the command€hbfist even if
doing so made us stick out fom the people arousd We were
taught especially that Christ’'s Sermon on the Mouags meant to be
practiced today, and not to be put on hold untiheduture era. This
sermon was the basis for our distinctive teachigigsut divorce and
remarriage, nonswearing of oaths, and nonresistai¢e were not
afraid to stand out from the people around us, lithistians and
non-Christians alike, on these issues. This bdtiehe necessity of
obedience for salvation and the place of the Seramothe Mount in
our present day lives is the foundation for belesvin the doctrine of
nonaccumulation.

If _however, you are a Christian who believes gavation is by
“faith alone,” and that obedience is not a necgspart of it, please
allow yourself to be challenged by skipping forweadd reading
chapter 4: Thoughts on Interpreting Scripture. hB@s you won't
change your mind after reading this one chapteut IBask you at
least to open the door of your heart, especiallgmhGod’s Word is
guoted, and to examine the things you have alwajeved to be
true. And, as in every controversy, “let God hestrbut every man a
liar.”

A servant of Jesus,
Roger Hertzler
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What is a Doctrine?

In 1928, Daniel Kaufman authored a book entitokctrines of the
Bible. In this volume, he identified and expounded amgidy 62 different
Bible *“doctrines” such as the Trinity, the AtonerherBaptism,
Nonconformity, Nonresistance, and the Second Comifirighrist.

Some might question the purpose for such a boolky vén't we just
read the Bible and believe what it says? Why dohawe to take broad
Biblical truths and distill them into these nedatléi packages that we call
“doctrines™?

This question is a valid one. The Christian chuweltainly has spent
an enormous amount of energy through the centudeseloping,
articulating, and defending a huge variety of does, both true and false.
And much of this energy, no doubt, would appeaGtal as an utter waste
of time and resources.

On the other hand, to identify a particular setdefbs as a doctrine does
provide several important services. First, it pdeg us with a “line in the
sand” that individuals or churches can examine theth ask themselves
this question: “Do we or don't we accept this dogiras a true Bible
doctrine?” The answer to this question, in tuimgg us a concise way to
communicate our beliefs to others. (ltis far eatd say, for instance, “We
believe in the doctrine of the Trinity” than it i® give a detailed
explanation of exactly what the doctrine of thenltyi teaches.)

If a doctrine has been defined well, the decismradcept or reject it
becomes a simple “yes or no” question. The ansleuld be either yes,
we accept it as a true doctrine, or no, we rejeas a false doctrine. There
shouldn’t be much room for saying, “Wel, | accqmrt of it,” or “Wall,
there’s some truth to it, but there needs to beestralance.” These
statementsnaybe appropriate when it comes to the practical iegjpbns
of the doctrine. Butthey are not valid resporteghe question of whether
we accept the doctrine itselfas a true doctrine.

The fact that two different individuals may agree embrace a
particular doctrine as true does not mean that thél practice this
doctrine in exactly the same way. Difierent peopfien are at different
places practically despite their agreement with one anotlderctrinally
These diferences, however, ought never to be asex basis for accepting
or rejecting the doctrine itself.

Second, defining a set of beliels as a doctrineviges a sort of
theological guardrail against future apostasy. sTdaes not mean that the
provided guardrail cannot be crossed. It simplyamse that future
generations will be slower to drop a doctrine dodfly accepted by a
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church body than to discard a set of beliefs tlaat hever been defned in
this way.

The purpose ofthis book, then, is threefold.st-it aims to define the
doctrine of nonaccumulation, and thus draw thate' in the sand” that we
as Christians or groups of Christians can examitkethen decide: Do we
accept this doctrine as a true doctrine? Or doreyect it as a false
doctrine?

Second, for those of you who until now have noepted this doctrine
as true, | want an opportunity to influence youtoso. At a minimum, |
want to ask whether you would be willing to consitiee possibility that
the doctrine of nonaccumul atianight be true, and to give yourself to the
study of God's Word to discover the truth abous tipiiestion.

Third, for those of you who have accepted it asia tloctrine, | want to
strengthen you in that belief and perhaps providel with a few
suggestions regarding its practical appli cation.

“Soyou're trying to introduce a new doctrine t&?lsl can hear some
of you asking.

The answer is no. The doctrine of nonaccumulatimot a new
doctrine at all, not by any stretch of the imagiomt It is a doctrine as old
as Christianity itself However, itis a doctritiat has been lost to most of
today's Christians, including those who would calhemselves
conservative. In the future, will these Christiangitinue to let go of Bible
doctrines they have previously held? Or will treyo ose to recover this
doctrine that has been lost? My fear is thathelong run, it must be one
or the other.
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What is the Doctrine of
Nonaccumulation?

A teacher at a Bible schod for young people stamdand announces,
“In our class on Christian Stewardship today we gang to look
specifically at the subject of financial managemeanti some Biblical
principles about how we are to handle money.” Hentgoes on to teach
about long-range planning, especially emphasizifge benefts of
disciplining ourselves to put at least a small antamf money each month
into savings.

He demonstrates mathematically the tremendous pofveompound
interest, especially or someone who starts sastnhg young age. “If at
age 20 you would put $10,000 in an investment dmhs an average
annual interest rate of 8%, by the age of 65 thigstment will have grown
to about $320,000. And this is true even if yom'tdadd anything more to
it!

“What about those of you who don’t have $10,00(nt@st at age 20?
Well, you could instead decide to set aside just & month—$2 per day
—and if put into this same investment, it too wilhve grown to about
$320,000 by the time you reach age 65.”

Next, the teacher gives the illustration of two ilées: the “Bigs” and
the “Smalls.” Both couples start out with simili@rcomes and similar
personal needs. Both couples have $1,000 to spantousing each
month. The Bigs' first house is an expensive oith & mortgage payment
of $1,000 per month for 30 years. The Smals deoidstart out smaller,
with lower monthly payments, and to put the diffese into savings.
Several years later they trade up to a house équsite to that of the Bigs,
and continue to make payments at $1,000 per mortie. end result is that
by the time the Bigs get their house paid for, $imedls have not only paid
for their house, but also have built up a savingsoant worth several
hundred thousand dollars.

The students, noticeably impressed, take part @ ehsuing class
discussion about how a person can, by a little eotk and consistent
seltdiscipline, build up for himself a nice neggefor the future. This
money then will be available to care for his pealameeds, to give to his
church, or to pass onto his children.

Another teacher at a different Bible school makks statement:
“When Jesus gave the command ‘Lay not up for ybugsetreasures on
earth’, He literally meant that as His followerse @&re not to accumulate
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unused wealth on this earth.” This teacher theesgon to bring other
Scriptures into the discussion, including treasonsChrist has forbidden
us to accumulate wealth and tltensequencesve’ll face if we do it
anyway.

What is the reason for such a stark contradictietwéen these two
messages, coming fom two men who would agree edtth other on so
many other Bible principles?

The answer lies in the difference between theiwsien one particular
Bible doctrine: the doctrine of nonaccumulation. heTsecond teacher
accepts this doctrine as atrue doctrine. T hetéracher does not.

So what is the doctrine of nonaccumulation? Qgitaply, it is the
doctrine stating that Jesus forbids His peoplectumulate wealth on this
earth, but rather commands them to distiibute tipossessions they do not
currently need for the needs of athers and forasjing the gospel.

Or to condense it into a few words, this doctrireyssthat Jesus
commands us to distribute rather than accu mulatblgavealth.

That, in a nutshell, is the definition for the dawt of nonaccumulation.
This definition, by itself, does not address anyth&f questions aboutow
or to what extentwe are to put this doctrine into practice. Allcku
guestions (‘May we do this?” or “Must we do that®”“What about this
situation?”) must, for now, simply be let hanging.

The primary question we address at this point.eratis simply this: Is
this doctrine, as stated, a true doctrine or fdactrine? It has to be one
or the other. It cannot be both. This book’s psm is to help you, the
reader, find the answer to this question.
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Stop...Consider!

Perhaps ater reading the definition of this doetrin chapter 2, you are
ready to throw this book aside and reject it asuach of nonsense. “Of
course | don't believe such a doctrine,” you mighatthinking. “I've never
heard it taught in my church, so it must be jusithar new heresy coming
down the pike. TI'll take my stand against this tdo@ just as | would
against any other false doctrine.”

Or perhaps you have taken a quick mental inveraéryhat it would
cost you personally to accept this doctrine as tdued you’'ve decided that
it would be easier to reject this doctrine as fdlsm the outset than to risk
investigating it further.

But before you throw this book down in disgust,gsle consider what it
has cost other people to reject a doctrine befoey have given it a fair
hearing.

Consider some of the beliels you espouse that otdernot. You
believe, for instance, that the only way to Godhsugh a man named
Jesus of Nazareth. To someone else, however, vihis may seem
egotistical and narrow-minded. Yet what is thet dosthat person if he
throws the idea away without examining the evidefocdét?

Or, maybe you could look at some of the finer pwioft your Christian
faith. Perhaps you believe in the doctrine of msistance, and that a
Christian cannot take part in war if he is to bedibnt to Jesus. Consider,
however, how hard it would be for your patriotidgiéor to accept this
idea. He has been taught all his life about thmomance of patriotism and
that God expects us to support and defend our cpu@onsider especially
how hard this would be for him to accept if he gually in the military
himself, and has only a few years left until he oaceive full retirement
benefits. Yet what is the cost to him if he rejethis doctrine on that
basis?

Or, if you have accepted Jesus’ teaching againsorcé and
remarriage, you would rightly conclude that anyevieo wants to join your
church would also need to accept this doctrineras. tY et think of what
this would mean to someone who is actually in & and remarriage
situation. (It's no wonder that in today’s societpst Chiistians reject this
idea as being too radical.) Yetwhat is the coghbse who do reject it?

Consider also the story of the rich young ruletisTman once stood at
a crossroads similar to the one you may be staratimpw. In the end, he
rejected the command of Jesus to “sell and giveldn’t know what all his
reasoning was. Perhaps he thought that this realn’'t God who was
giving this command. Perhaps he thought that haldveventually find
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some less costly way to obtain eternal lie. PReshlae even recognized
that he was giving up his opportunity for salvatidnut decided it was

worth it if he could keep his riches. (For furtldéscussion on this story,
please read the chapter in this book entitled “Réal Mistake of the Rich

Young Ruler.”) Whatever his reasoning was, it edusim to reject the

very Son of God. And how much did this rejecti@allly cost him in the

long run?

Finally, consider whether there is any real dangerreading on.
Suppose you come away from this book convinced thatdoctrine of
nonaccumulation is a true doctrine. If so, it igi& to you fom One
Whose love for you is infinite! It has been givien your benefit, not for
your harm. Is that anything to be afraid of? dfy the other hand, this
doctrine does not stand the test of Scripture,gavujust reject it and go on
with your life.

| therefore urge you to continue reading this btmthe end. Not to get
a message from a mere human such as me, but tatlieensider whether
God Himself has a message for you, a message dioamay never have
considered before.

If nothing else, at least read the Scriptures daethin this book (we at
least have to recognize that they come from Goajould guess that some
of the verses mentioned in this book are versdsythanever even realized
were in the Bible. (At least that's how it was fore with these verses.)
And we certainly can't say we've given honest cdesition to this
doctrine unless we’ve looked at all the Scriptule® pertain to it.
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Thoughts on Interpreting Scripture

If we are going to be looking into God's Word forsavers in this study,
it seems we ought to establish fom the outset dwasie principles on how

to interpret what we read. So here are a few efgfinciples | intend to
follow, to the best of my ability.

1. To accept as the correct interpretattbe one that is the most
literal, when taken in the context of all the other Nevgtament
verses that pertain to it.

2. To begin with the veryvords of Jesuss the foundation for our
study. We will move next to the remainder of thewN
Testament, which, if interpreted correctly, willibuupon, but
never contradict, the words of Jesus Christ.

3. To recognize thalifferences in dispensatiobetween the Old
Testament and the New Testament, and that Jesaslycle
overruled some of the commands in the Old Testarhgrdgome
of the commands He gave us in the New Testament.

4. To recognize thabbedience to Chrids a necessary part of a
saving relationship with Him. If we do not abideChrist in an
obedient, loving, believing relationship with Hithe Father will
cut us off from the vine, and we will lose our sdlen.

5. To recognize that ChristSermon on the Mouris meant to be

lived out by us in this day and age, and is ndbdc et aside for
some future time.

In my own religious background (conservative Anaiztp) we have
always believed in these basic principles. We waught that following
the Sermon on the Mount was an integral part ddWihg Jesus. We were
taught that obedience was necessary, not optiohale were to call
ourselves Christians. And we were faithully wairabout the danger of
falling away even ater having begun the Chrislifen

Those of us who were taught these things all m&slin some respects
have an advantage as we begin this study. Fothesfoundation has
already been laid for accepting this doctrine as.tA\We already believe in
Jesus as the only begotten Son of God. We alrbeligve that obeying
Him is necessary. And we already believe that3benon on the Mount is
meant for us to put into practice today.

If however, you are a Christian who does not belim any or all of

the aforementioned principles, may | challenge fgoexamine your beliefs
in light of the following Scriptures?



First, what is the role of obedience to Christ iar galvation? (Is
obedience to Him really necessary, or is salvasanply a matter of
“believing” in Him without any real commitment tibey Him?)

Ye are my friends, if ye do whatsoever | commanda ydn.
15:14).

And hereby we do know that we know him, if we keeis
commandments (1 Jn. 2:3).

Ifye love me, keep my commandments (Jn. 14:15).

Blessed are they that do his commandments, thatrttay have
right to the tree of life, and may enter in throubk gates into the
city (Rev. 22:14).

Ifye keep my commandments, ye shall abide in nvg;leven as |
have kept my Father's commandments, and abidesitote (JIn.
15:10).

Therefore whosoever heareth these sayings of na@né, doeth
them, | will liken him unto a wise man, which buills house upon
a rock (Mt. 7:24).

Second, what is the condition of those who do bheyalesus?

And why call ye me, Lord, Lord, and do not the gsinwhich |
say? (Lk. 6:46).

Not every one that saith unto me, Lord, Lord, skaller into the
kingdom of heaven; but he that doeth the will of Rather which
isin heaven (Mt. 7:21).

He that saith, | know him, and keepeth not his camadm ents, is
a liar, and the truth is notin him (1 Jn. 2:4).

Every branch in me that beareth not fuit he takatay (Jn.
15:2).

In flaming fire taking vengeance on them that knew God, and
that obey not the gospel of our Lord Jesus CHzidtl{ess. 1:8).

And every one that heareth these sayings of mimkdmeth them
not, shall be likened unto a foolish man, whichlthis house
upon the sand (Mt. 7:26).

Third, if obedience is necessary, then which ofiSesommands are we
supposed to obey? This question at first may seditle silly. Once we
have determined that obedience to Christ is neggst#en it only makes
sense to say that we are required to obey all ®tbliinmands. Correct?
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Well, Iet’s try this. One ofthe commands of Jesas “ Go wash in the
poad of Siloam.” Are we supposed to obey that cand?

No, obviously not. Therefore, it must not be righsay that we have to
obey “all’ the commands of Christ. Does that methen, that we get to
pick and choose which commands we want to obeyainAghe answer is
no. Sowhat is the right way to know which commsaapply to us?

The answer to this question lies in Jesus’ wordsthe Great
Commission, found in Matthew 28.

Teaching them to observe all things whatsoever Veha
commanded you: and lo, | am with you alway, evetouhe end
of the world (Mt. 28:20}.

Jesus was talking to His disciples in these veraes, in these five
words, “whatsoever | have commanded you,” He gtheskey to knowing
which commands we are expected to keep: namelgetbommands that
He gave to His disciples. If a particular commaneds given to His
disciples (in a teaching context), it was meant dsras well. If, on the
other hand, the command was given to some othevithal, we are
generally not required to obey it.

This is the basis for believing that the SermorthenMount is for us to
put into practice today. At the beginning of Matth 5, although a
multitude was present, it is clearly stated thaudewas speaking to His
disciples. This entire sermon, therefore, fitsadewithin the “whatsoever
I have commanded you” given in Matthew 28:20.

To summarize, this study is built upon the beliefttwe are to obey the
commands Christ gave to His disciples, including tBermon on the
Mount, if we want to call ourselves His people.

" Unless otherwise noted, all italics in quoted matéhave been added by the
author.
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5
The First Main Pillar

Two commands of Jesus serve as the primary pibarawvhich this
doctrine of nonaccumulation is built. The frstfégind in the Sermon on
the Mount, in the sixth chapter of Matthew. Hed®sus gives this
command:

Lay not up for yourselves treasures on earth (M9

| had always heard Matthew 6:19 explained to mbahJesus is telling
us what kind ofattitude we are to have about our possessions, not
necessarily what we are to with them. Because Jesus uses the word
“treasures” in this passage, He is speaking onbutlbhose possessions
that we “treasure” in our heart.

A simple word study, however, will show that thssniot the case. The
word Jesus uses that has been translatedressure simply means
“wealth.” The wordslay up simply mean to “store up,” or “toaccumulate.”
The most literal interpretation of this verse, tere, is that Jesus forbids
His followers to accumulate wealth on this earth.

But, we might ask, what exactly does it mean taaadate wealth? If
| have a thousand dollars in the bank, am | gwftaccumulating wealth?
How about a hundred dollars? Or ten dollars?

Jesus does not give us many specifics about puttisggommand into
practice. But He does give us one example of sam&do violated this
command. Thisis found in the parable of the fadi in Luke 12:16-20.

We all have heard many times this story of the fiaimer, about how
he had made a large profit farming, about how toided to tear down his
barns and build greater, and about how God rebhkadand told him that
he would die that very night. And we have hearchynexplanations about
this parable and what the mistake was of this rhah®od called a “fool.”
Some have said that his mistake was that he fdmptay and ask God’s
advice before making plans for the future. Othkeve said that his

mistake was pride, or laziness, or selfsufiicienay his failure to accept
Christ.

Thankfully, we do not have to speculate about vthiat man’s mistake
was, because with this particular parable, Jesmges us with the luxury
of an explanation about what it meant. It is foumderse 21, and it begins
with the words “sois he.”

If Jesus had said, “sois he who forgets to seeksa from God,” or
“sois he who is proud,” or “so is he who failselieve in Me,” then we
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would have this as our answer about the meaningisparable. But Jesus
doesn't say any ofthese things. Instead, he says:

Sois he that layeth up treasure for himself (Lx21).

So this man’s actions clearly fit into the categasy “laying up
treasures” in violaion of the prohibition Jesusem Matthew 6:19. Note
that Jesus does not condemn this man darning the profits (nor,
specifically, for owning the assets necessary tenthe profits). It was
the laying up of these profits on this earth that brought hintoin
condemnation.

This man had earned an income, paid his expensdscanverted the
remainder into commodities that could have beerrgito those in need.
But he chose instead to store themingbefinitely for himself In doing so,
he proved that he loved himself more than he latbérs. He proved that
his heart was here on earth, with his treasuréserahan in Heaven with
God. And he missed forever the opportunity to shvi@ something that
could never have been taken from him.

There are some very natural questions that wildtem arise if we
decide that this command of Jesus (not to storevegith on earth) was
meant to be taken literally: “What if we have ayjlamedical bill?” “What
if I lose my job?” “What if | become disabled?”

Jesus anticipated that such questions would aigktherefore gives us
this instruction:

Therefore take no thought saying, What shall w& eatr What
shall we drink? or Wherewithal shall we be clothe@ror ater
all these things do the Gentiles seek) (Mt. 6:31-3

In other words, Jesus says, “Iforbid you to ask #ind of question.”
Why?

For your heavenly Father knoweth that ye have r#exdl these
things (Mt. 6:32).

The response of true faith is first to obey andnthe leave the
consequences in the hands of our all-loving, aligxdul Creator.

The idea that the word “treasures” refers onlyhtose possessions that
we treasure flies in the face of another staterdestis made. Whereas this
idea says we need to look first at oleart to determine whether our
possessions are otreasureor not, Jesus says exactly the opposite.

For where your treasure is, there will your heast diso (Mt.
6:21).
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In other words, says Jesus, look first at yourstiea (where you are
making your investments), and that will tell youesd your heart is. Don’t
try to look first at your heart. It's too deceltfiand probably won't give
you an honest answer anyway. Look instead at possessions, and then
you will know where your heart is.

Many of us have tried to deny that this statemeppties to us. We say
that although we own an abundance of material hiogr heart is not
really in our possessions. Yet when the test #gtewames, and we are
faced with giving up those possessions, one byvemall prove that our
heart actually was in them.

For example, there are many people who have a Eagegs account
or who own a number of investment properties. Whsked about the
purpose for owning these assets, they say it thatcthey can take care of
themselves in case of a calamity such as a larghcatebill. When that
large medical bill comes, however, these same getgphent sadly that
they had to “dip into savings” or “sell off propgttto pay the bill, as
though it were some sort of tremendous hardshiotso.

To summarize, it seems clear that Jesus’ commandaitthew 6:19
(‘lay not up”) is a command not to accumulate wealh this earth. It does
not appear that our Lord is placing limits on theoant of money wesarn.
Rather, he is restricting what we do with that nyooece we have earned
it. Specifically, He is forbidding us taccumulatet, toinvesti, to storeit
up here on this earth.

Perhaps, however, you will respond to this suggastt much the same
way that others have done: “But | just don’t beliethat is what he is
saying.”

If that is your response, then | thank you for gefronest. But before
you ride off into the sunset with this as your apm please allow me to
ask you two simple questions.

First, if Jesus doesn’t really mean “don't accurtejla then what
exactly does He mean by this command? What exaxtly that he is
telling us not to do?

Second, if Jesus would have wanted to forbid theuraclation of

earthly wealth, how else could he have said it?aiMiords could he have
used to make Himself more clear?
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6
The Second Main Pillar

In this chapter, we look at the second of the twmary commands on
which the doctrine of nonaccumulation is built. Bxgfore | give you the
reference for this verse, please take a little regarding your Bible
knowledge.

In chapter 4 we discussed how we are to know whithJesus
commands are for us to obey today. We answereskdban the authority
of Matthew 28:20, that they consist of those comasaiat Jesus gave (in
a teaching contextjo His disciples Therefore, we could divide all of
Jesus’ commands into two categories: those he ¢avelis disciples
(category 1 commands) and those he gave to otheplegcategory 2
commands). Category 1 commands, such as those igivke Sermon on
the Mount, are binding on us today. Category 2roamds, such as those
given to the blind man or to the woman at the watl,not (necessarily)
apply to us today.

Here, then, is the test. When | quote the words érticular command

of Christ, try to identify it as a category 1 otegory 2 command without
looking it up. Ready? Here's the command:

Sell your possessions and give to the poor.
Was your answer “category 1” or “category 2"?

If you are like most Christians, you said that tlisa category 2
command. You recognized it immediately as the camungiven to the
rich young ruler. Because, then, it was givendo eone other than Jesus’
disciples, it must not apply to us today. Correct?

Actually, wrong. You see, | was not quoting frohe tstory of the rich
young ruler (found in Luke 18, Matthew 19, and MdmR). Rather, this
guote comes from Luke 12:33, and Jesus was spetkingne other than
to His disciples!

This command reads, depending on which translation use, as
follows:

Sell that ye have, and give alms (KJV).

Sell your possessions and give to the poor (NIV).

Sell your possessions and give to charity (NASB).

Whether we like this command or not, there it is,the same Bible
you've been carrying to church with you every weeknd if you are like
many Christians I've talked to, this may well be finst time you've really
noticed this command.
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Whatever it is that Jesus means by this commandiawénow for sure
that it was given to us by God Almighty. Whateites that He means, it is
just as much a command as “Love your enemies” avee® not at all.”
Whatever it is that He means, disobedience to ¢himmand is just as
much disobedience as adultery or murder. What#\vsrthat He means,
Christ’s question to those who ignore this commiand Why call ye me
Lord, Lord, and do not the things which | say?’k.(6:46).

This second main command is also found in Matthewalthough
diferent wording is used to communicate essentifille same message.
Jesus has just given the negative command “Layupofor yourselves
treasures on earth.” Now He tells us:

But lay up for yourselves treasures in heaven @v&0).

In today’s terminology, then, He is telling us dccumulate wealthn
Heaven, tdnvestin Heaven, tasave for retiremenin Heaven. He is telling
us, in essence, to make investments in Heaven ohrie same way that
people of this world make investments on earth.

But how do we do this? What do we physically havedo to lay up
treasure in Heaven? Luke 12:33 gives us the answer

Sell that ye have, and give alms; provide yourselvags which
wax not old, areasure in the heaverthat faileth not, where no
thief approacheth, neither moth corrupteth.

So it's bygiving almsthat we can make a real investmentin a real place
called Heaven! And this investment is totally seciiom all the problems
(thieves, rust, recessions, inflation, and stockrketa corrections)
associated with earthly investments! What's mdre,rate of return is far
better than that which any mutual fund manager dwas been able to
consistently produce (‘ahundredfld” accordindviatthew 19:29).

The doctrine of nonaccumulation, therefore, meawasenthan simply
“don't accumulate.” It also means, according tké2:33, that we are to
practice lavish generosity.

There are many people who don’t accumulate eartieblth, but at the
same time do not really practice Biblical nonacclatian. Perhaps
because of either laziness or else excessive spgntiiey simply do not
have any resources available to accumulate. Maybe have even read
Jesus’ command not to lay up treasures on earthjraresponse have cut
back on their work, or have started to live in Ipxwr have otherwise
begun to squander those funds that they formently esen putting into a
savings account each month. In other words, tteee tstopped laying up
treasures on earth, but have not started layingeagures in Heaven. They
simply are not laying up treasurasywhere.
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But that is not Biblical nonaccumulation. This ttoee, rather, urges
us to behave in many ways just like the peopl eradais who are diligently
saving for earthly retirement. We should work jast hard as they do
(provided, of course, that our other responsileditdo not sufer). We
should limit our personal spending just as they @ée should sell off poor
investments, just as they do, to free up moneynest in something better.
The primary difference isvhere we invest our money once we have it
available to invest. Instead of putting it on bads they do, we make our
investments in Heaven. And this is done throughgoung.

Most Christians, even very wealthy ones, wouldesehphatically that
they would be willing to sell their possessions givk away the proceeds
if God asked them to do so. In no case would thak sadly away from
Christ as the rich young ruler did.

In other words, they are waiting for some sort tiiggering event,” a
“voice from the Lord,” so to speak, telling themstl and give. Although
they don't really expect this triggering event tappen, if it ever should
happen, they say, they would obey wiliingly withanly delay.

Perhaps this describes your attitude. If so, theommend you for
your willingness to do anything for Jesus. | oatge you to stick with this
commitment if this triggering event should ever eota pass.

| do have one question, however. What exactly diaqqualify as a
tiggering event? If a voice from the sky thundeit, “Sell and give,”
would that qualify? If you saw a hand writing “ISahd give” on the wall
above your head, would that be enough to convince that God is
speaking?

What about Luke 12:33? Would reading that versetfie first time
qualify as a triggering event?

Are we saying, then, that Jesus’ command to us (Lk33) means
exactly the same thing as the command He gaveetesich young ruler?
Perhaps not, because there are differences withatigeiage used in these
two commands. On the other hand, perhaps so, fedhese diferences
are extremely minor.

As we compare the Luke 12:33 command with the conthggven in
the story of the rich young ruler (Matthew 19, Mdfx, and Luke 18), here
is what we iind. The command given to the richrypuuler in Matthew's
account is virtually identical to the command (givie us) in Luke 12:33.
The commands given to the rich young ruler in Mankl Luke, however,
contain the added word “all” that thou hast, or atdoever” thou hast.

Does this added word, then, prove a significarfedihce between that
which God expects of us and that which he requatdhe rich young
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ruler? Was Jesus telling the rich young rulerelband give everything he
owned, whereas He wants us only to sell and giveqiavh at we own?

I'm not sure that I'm ready to answer this questiarce and for all. |
will suggest an explanation, however, that seemgolve this question
and deal fairly with all the Scriptures involved.

It seems that Jesus, in both His command to usisdommand to
the rich young ruler, is telling us to distributdatever possessions we do
not currently need. In other words, sell and divas e possessions that are
clearly of an investment nature (as opposed tocal)t Sel and give
those possessions that clearly qualify as “riclf@s"opposed to basic needs
such as food, clothing, shelter, and transportatiorFor someone as
wealthy as the rich young ruler, this included waity everything he
owned. For someone who owns only two coats (Lk13:this would be
only half of what he owns.

Whatever it is that Jesus means by His commanduke 112:33, He
does not intend for it to bring us into bondage, tather to set us free. If
we will but submit ourselves to this command, itdraes a doorway into
some of the most wonderful opportunities we coutgibly imagine.
Once Jesus has set us free from the idea (prodayctte society in which
we live) that we need to be building up our earthgalth, and has
explained to us that giving to charity is actualy investment rather than
an expense, we wil begin to look at giving in arirely new light The
opportunities in almsgiving are far more varied axditing than earthly
investing could ever be. Here are just a few eXdamf those
opportunities:

e Christian Aid Ministries is able to get one Bibleinted and
delivered to a Christian in China for the small sofm$2. The
revival going on right now in that country has proed far more
Christians than there are Bibles. It has beermeséd that for
every Bible that goes into China, potentialy 1®@me will give
their lives to Christ.

e Gospel for Asia can print and distribute eight N€astaments to
India and surrounding countries for a donation adtj$4.00.
That's only $.50 each!

e Christian Aid Ministries has a program in which mga$300
worth of material aid can be distributed for eaclollat
contributed. (This is because of the medicine aitr products
that manufacturers are willing to donate providedMCpays for
the shipping and handling costs.)

e Lighthouse Publishing prints a booklet, Loaves &=hes, which
is distributed for free in prisons around the countT he hunger
for this sort of reading material is great, andréhare enough
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requests that thousands more of these bookletsl beybassed out
each year if unds would be available. One ddHlaenough to
print and ship one booklet to a spirtually hungrisoner.

e Mount Zion Literature has recently had some wonderf
opportunities open up in Cuba and Latin Americadatributing
gospel literature. (Remember that the impact &f lomok or tract
is much greater in places such as these where Gbds is
restricted than it isin America where we are safd with Bibles
and Christian books.) This ministry provides sdies so that this
literature can be taken to these countries ancereffiven away or
else sold at greatly reduced prices.

e Christian Aid Ministries’ Seed Project is used tastribute
vegetable seeds and gospel literature for frees¢olyn individuals
in poverty-stricken countries. A contribution oR3 to this

program provides 15 families with enough seedstdyce a semi
truck load of vegetables!

This is just a sampling of giving opportunities \wave available, but
they are enough to make the words of Jesus comesvahien He said, “It is

more blessed to give than to receive.” Could tipargsibly be any earthly
investment opportunity as exciting as those | Hested?
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7
Testing the Pillars

So far, we have looked at the two main commandStofst on which
the doctrine of nonaccumulation is built

1. Lay not up for yourselves treasures on earth @vi9).
2. Sdl that ye have, and give alms (Lk. 12:33).

But how do these two commands stand up when we a@ntbem with
the rest of the New Testament? Does it still sBéptical to say that they
are to be taken literally? Or do other Scriptutesance them out” enough
to prove that they don’t quite mean what they seziine saying?

A number of other passages help to give us somwexnsto these
guestions.

What did John the Baptist teach?

John came preaching repentance, warning peoplefée fom the
wrath to come,” and urging them to “bring forth ifau worthy of
repentance.” But, the people wondered, what amsehfruits of
repentance? Here is John’s answer, in part.

He that hath two coats, let him impart unto himt thath none;
and he that hath meat, let him do likewise (Lk13:1

| wonder how many of us, if asked to list the ewitks of true
repentance, would include this action in our list!

This verse also gives us some clues regarding ukstipn of “to what
extent” we should obey Luke 12:33. Does the conthmaean that we may
not own anything at all? Are we somehow supposedehounce our
ownership of the very shirt on our back? “No,”sadphn, “but rather give
away that portion of your possessions that is iceex of what you need”
(yes, that does require us to make a judgment call)

What did the church in Acts teach?

If a command as radical as Luke 12:33 were reakyamb to be taken
literally, it seems logical that we would have soswet of record of this
command being put into practice by the first Craist. Here are a couple
of passages that might throw some light on whatety church believed
about the command to “sdl and give.”

And all that believed were together, and had algh common;
andsold their possessioasid goods, angartedthem to all men,
as every man had need (Acts 2:44-45).
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Neither was there any among them that lacked: omany as
were possessors of lands or houselsl them and brought the
prices of the things that were sold, and laid thdmwn at the
apostles’ feet: andistribution was made to every man according
as he had need (Acts 4:34-35).

“But,” | can hear some responding, “ This practifgn’t continue long.
This was a short-term situation that took placeyahiring this transition
period.”

Although I've heard this claim numerous times, hdoeally see how it
could be proven with Scripture. But even if it mhuthat doesn’t address
thereal question. Thereal question is whetherLitke 12:33 command is
meant to be taken literally or not.

These Christians believed so, and were doing thest to put it into
practice in one way or another. Do we have thegoen to do any less?

What other examples of obedience to Luke 12:33 doew
have?

e Zacchaeus (Lk. 19:1-10)

Jesus said that “salvation” had come to Zacchadumise. What
evidence had He seen that this was true? It wasart, his obedience to
Luke 12:33.

e The poorwidow (Lk. 21:1-3)

Most financial counselors would say that this wideas extremely
irresponsible for her obedience to Luke 12:33. Yetus commended her

for it.

This account also gives us some important insididut how God
measures the size of our git. Whereas we humams to look at the
dollar amount given, it appears that God lookseadtat the amount we
have left over after the git.

e The Macedonians (2 Cur. 8:1-5)

Moreover, brethren, we do you to wit of the gracke God

bestowed on the churches of Macedonia; How thatdneat trial
of affliction the abundance of their joy and thdeep poverty
abounded unto the riches of their liberality. Emtheir power, |
bear record, yea, and beyond their power they weéliéng of

themselves; Praying us with much intreaty that vesilel receive
the gitt, and take upon us the fellowship of thaistering to the
saints. And this they did, not as we hoped, st §ave theirown
selves to the Lord, and unto us by the will of God.

19



What other commands did Christ give?

Take therefore no thought for the morrow: for thermow shall
take thought for the things of itself (Mt. 6:34).

Give to every man that asketh of thee; and of hiat taketh away
thy goods ask them not again (LK. 6:30).

And if any man will sue thee at the law, and takeyathy coat,
let him have thy cloak also (Mt. 5:40).

But love ye your enemies, and do good, and lengjngofor
nothing again (Lk. 6:35).

But rather give alms of such things as ye have; betiold, all
things are clean unto you (Lk. 11:41).

Whosoever he be of you that forsaketh not all tlethath, he
cannot be my disciple (Lk. 14:33).

Freely ye have received, freely give (Mt. 10:8).
What did Paul teach?

For ye know the grace of our Lord Jesus Christt, thaugh he
was rich, yet for your sakes he became ptwt ye through his
poverty might be rich. ... For ifthere be fiesstvilling mind, itis
acceptedaccording to that a man hath, and not accordinghat

he hath not. For | mean not that other men be eased, and ye
burdened: But by an equality, that now at this tiyaur
abundance may be a supply for their want, thatr tieiindan ce
also may be a supply for your wathtat there may be equality: As

it is written, He that had gathered much had noghaver; and he
that had gathered little had no la¢R Cor. 8:9-15).

But this | say, He which soweth sparingly shall prealso
sparingly; and he which soweth bountifully shallape also
bountifully. Every man according as he purposetigheart, so
let him give; not grudgingly, or of necessity: f@od loved a
cheerful giver.And God is able to make all grace abound toward
you; that ye, always having all suficiency in &Hings, may
abound to every good work: As it is writtdde hath dispersed
abroad; he hath given to the podiis righteousness remaineth for
ever (2 Cor. 9:6-9).

Whiles by the experiment of this ministration thggrify God for
your professedubjection unto the gospel of Chrisind for your
liberal distribution unto them, and unto all merd@r. 9:13).
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These Christians knew that true subjection to tlepgl of Chiist
included practicing the kind of generosity commahielLuke 12:33.

As we have therefore opportunitgt us do good unto all men,
especially unto them who are of the householditi #Gal. 6:10).

Can we honestly say that we have done good “ asawe bpportunity”
if we have money parked permanently in a savingswatt or retirement
plan at the same time that there are needy peogheiworld?

But godliness with contentment is great gain. Werbrought
nothing into this world, and itis certain we carrg nothing out.
And having food and raiment let us be therewithteotnh But they
that will be rich fall into temptation and a snaamd into many
foolish and hurtful lusts, which drown men in dastion and
perdition. For the love of money is the root dfailil: which
while some coveted after, they hagged from the faithand
pierced themselves through with many sorrows. tBai, O man

of God, fee these things (1 Tim. 6:6-11).

The Christianity of Paul’s day required men to “eom the faith” if

they wanted to covet ater money. The Christiattiigt we've developed
allows men to covet ater money and still consittemselves to be “in the

faith ™
Charge them that are rich in this world, that thieg not

highminded, nor trust in uncertain riches, but lie tiving God,

who giveth us richly all things to enjoy; That thdg good, that
they be rich in good worksready to distribute willing to
communicate (1 Tim. 6:17-18).

In other words, charge them to be willing to obeyké 12:33. But
what is the purpose for their obedience to Luke332:

Laying up in store for themselves a good foundatigainst the
time to comethat they may lay hold on eternal I{ffeTim. 6:19).

What do the Scriptures say about those who are po@r

There is a widely held belief that because it'$ psspossible for a poor
person to be greedy for money as it is for a rielnspn, there is no real
benefit to being poor. What do the Scriptures aayut this?

He hath anointed me to preach the gospel to the(h&o 4:18).
Blessed be ye poor: for yours is the kingdom of @dd 6:20).

Hath not God chosen the poor of this world rictaith, and heirs
of the kingdom which he hath promised to them thate him?
(Jas. 2:5).
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What do the Scriptures say about those who are rich

Another popular belief maintains that it's okay farChristian to be
rich, as long as he doesn’t get too attached tatties. Do the Scriptures
bear this out?

He hath filled the hungry with good things; and tieh he hath
sent empty away (Lk. 1:53).

But woe unto you that are rich! For ye have reegiwour
consolation (Lk. 6:24).

But Abraham said, Son, remember that thou in thstie
receivedst thy good things, and likewise Lazarus teings: but
now he is comforted, and thou art tormented (Lk232§

Did you ever ask yourself what exactly was thedithe rich man in
Luke 16, and what was the reason he ended up itotheents of Hell?
Although we could speculate about many possiblsaes, the one listed in
the preceding verse is the only one mentioned fipSice.

It is easier for a camel to go through the eye oéedle, than for a
rich man to enter into the kingdom of God (Mt. 19:2

If we really believed this verse, we would haverésognize what
tremendous harm we are doing our children by tryiogleave them
financially wealthy.

Go to now, ye rich men, weep and howl for your mésethat
shall come upon you. Your riches are corrupted] sour
garments arenoth-eaten Your gold and silver is cankered; and
therust of them shall be a withess against you, and saallyour
flesh as it were fire.Ye have heaped treasure together for the last
days .. Ye have lived in pleasure on the earth, lzeeh wanton;
ye have nourished your hearts, as in a day ofbtaudgJas. 5:1-3,
5).

It's worth noting that the riches mentioned in thessage are “heaped
together” assets (as opposed to income simply @agbirough a person’s
hands). Jesus warns in Matthew 6:19 that this kiridaid up” riches will
become vulnerable to “moth” and “rust,” and thateieactly what has
happened here. This rust, in turn, will rise umiagt the owner as a
witness that he has violated the commandment a§Chr

They that will be rich fall into temptation and mese . . . but thou,
O man of God, fee these things (1 Tim. 6:9, 11).

Because thou sayest, | am rich, and increased gddus, and
have need of nothing; and knowest not that thowegtched, and
miserable, and poor, and blind, and naked (Rew.).3:1
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8
A Lesson from History

The year 1525 marked the beginning of one of thestnpoweriul
revivals in the history of the Christian church.gBming with three men
who baptized each other contrary to the teachifighestate church, this
revival swept through Europe like a wildfire. Ssing a renewed focus on
Christ as Lord of our lives, on unconditional Idee all mankind, and on
literal obedience to the Word of God, these Swisshden (also labeled as
Anabaptists) preached the gospel of Jesus evergwhey went.

“Bythe blood of the Lamb, and by the word of theistimony,” these
men relentlessly spread the Word of truth througleobungry society, and
repentant sinners joined their ranks by the thadsarHowever, they also
incurred the wrath of the governing authoritiestioé day, and horrible
persecution broke out. Thousands upon thousantteeeé believers were
slaughtered in the most gruesome ways imaginabte.response, the
survivors began to flee from city to city and frocountry to country,
always carrying with them this radical messagehefkingdom of God.

This revival soon spread to the country of Hollamthere another
group of Anabaptists began to form called the Meites. They also
preached the gospel faithfully and experiencedstrae rapid growth as
multitudes one by one humbly bowed the knee ancersdered themselves
to the lordship of Jesus Christ. But they alsedamtense persecution. At
one point, all criminals (including murderers) hretcountry were offered
freedom, a pardon from the Emperor, and one hundtelders if they
could deliver the Anabaptist preacher Menno Simntes the hands of the
torturers and executioners.

Eventually, however, the persecution ended, andseth®utch
Mennonites began to gain acceptance as upstandamgbers of society.
Their outstanding growth continued for a time, battby the late 1600s
there were approximately 160,000 of them living Holland.  This
wonderful time of peace, together with a strong kvethic and a frugal
lifestyle, led these Anabaptists into a time ofagrprosperity. Many of
them were soon ranking among the wealthiest membg&society and
wielding great influence in the social and politicealms. By all
appearances, God was pouring out blessings onhdistt as never before.
The years of hardship were over, and success, eine@, had finally
arrived.

But in the midst of this peace and prosperity stingt strange began
to happen. Instead of the amazing growth thesebdptests had
experienced in their early years, their numbemesiao decline drastically.
Instead of pulling people in fom the world aroutidm and making them
disciples of Jesus, it seemed that they had aj thaild do just to keep
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their own children in the faith. This trend contéa until, within a period
of about 100 years, their numbers had shrunk fr&®,0D0 to fewer than
28,000.

What was it that went wrong? What caused the sugdeverlessness
in this group of Christians called the Mennonitelsi?what way were the
Dutch Mennonites of the 1600s different from theisSwBrethren of the
1500s?

If you had asked a young Mennonite minister in ylear 1680 to
describe the differences between the beliefs oftiigch and the beliefs of
the Swiss Brethren 150 years earlier, | can imatfiae his answer would
have gone something like this: “Weflloctrinally we believe everything
pretty much the same as they difPractically, however, we certainly do
some things differently than they.”

But would that have been true? Were the mainrdiffees only in
practice? Or were there major doctrinal diferesas well?

The answer to this question finally comes downuod®zfinition of the
word “dodrine.” We humans have a tendency to Bimghange our
vocabulary as our culture changes. When the pehctiutworking of a
particular teaching becomes unpopular, we simpbp dibeling it as a
“doctrine.” Thus, we can continue to glibly sawtttour doctrine has not
changed.”

In truth, there were doctrinal diferences betwékese two groups.
The early Swiss Brethren had both taught and medtithe doctrine of
nonaccumulation. The 17th-century Dutch Mennongesmingly didn’t
teach or practice it. One writer, describing theange in their attitude
toward the world, makes these statements:

Originally the ideal was “in the world but not d¢fet world”; later
it was “free in and of the world.” . . . For suffeedom of
activity, as was desired, material prosperity wascessary.
[Horsch,p. 255]

On July 25, 1659, Thieleman J. van Braght wrotén&roduction to his
book, Martyrs Mirror . In this introduction he warned his people, thedh
Mennonites, that the danger they were facing formsgerity and
worldliness was far greater than the danger tteinefs had faced from
martyrdom.

Was van Braght correct? Was it true that a wroiegvvof earthly
possessions was a leading cause of the spiritchhed@ Or were the two
totally unrelated to each other? Would faithfihdleing of the doctrine of
nonaccumulation have provided at least a smalldbaggainst the tragedy
that these people faced?

As Christians living in a country such as the Uhiftates of America,
what lesson would God want us to learn from thioaat?

24



9
Beware of Covetousness

Jesus commands in Luke 12:15, “Beware of covet@ssh&/hat does
He mean?

“Covetousness” has traditionally been interpretethean “a desire for
something that belongs to somebody else.” Althotiggt certainly is a
dangerous desire, it is not exactly what Jesusaming us to beware.
Rather, the “covetousness” that Jesus is warninggemst has simply the
meaning of “a desire for more.”

If this is true, then it is a serious warning towko live in a country
such as America. Whereas the former definitiorcamfetousness says,
“Give me what is yours,” the latter says, “You ¢agep what is yours, and
[l go get one of my own.” This latter form of getousness can be
gratiied without breaking any laws or harming dreat person. It is
exactly what we are encouraged to do in our cagfitalociety.

The true test for covetousness, therefore, is hetquestion, “Do |
have a desire for something that belongs to somelse&” nor even “Do |
have a desire to be rich?” (Most Christians waandwer “no” to both of
these questions.) Thereal question we shouldasdelves, rather, is “Do
I have a desire to be richer than | am right now?”

Or, to put it another way, “Do | desire to own m@a@ssessions a year
from now than what | do today?”

The opposite of covetousnesscmtentment. Hebrews 13:5 tells us to
be content “with such things as ye have.” 1 Timaddh8 tells us to be
content “with food and raiment.” Yet how many afalaim to be content
with what we have, while at the same time we araggling mightily to
increase our level of wealth?

The twin commands of Jesus to “lay not up” (Matth&@d9) and to
“sell and give” (Luke 12:33) strike right at theaneof this deceptive sin of
covetousness. Whereas the first command forbidse trg to increas eour
possessions, the second one tells us we shouldligatuake plans to own
lessin the future than what we do now.

And what if we choose to ignore these warnings?n @e stil
consider ourselves to be part of the body of Chridtlere is what the
Scriptures say:

But fornication, and all uncleanness, covetousnesdet it not
once be named among you (Eph. 5:3).

No whoremonger, nor unclean persapy covetous manyho is
an idolater, hath any inheritance in the kingdonCabfist and of
God (Eph. 5:5).
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Mortify therefore your members which are upon thertte
fornication, uncleanness, inordinate affection] ewncupiscence,
and covetousnessvhich is idolatry: for which things sake the
wrath of God cometh on the children of disobedief@@@. 3:5-6).

| have written unto you not to keep company, if angn that is
called a brother be a fornicatay covetouspr an idolater . . .
with such an one no notto eat (1 Cor. 5:11).

They that will be rich fall into a temptation andsmare, and into
many foolish and hurtful lusts, which drown mendestruction
and perdition. For the love of money is the robalbevil, which
while somecoveted after, they have erred from the faith, and
pierced themselves through with many sorrows. tBati, O man
of God, fee these things (1 Tim. 6:9-11).
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10
The “Why” of Nonaccumulation

When we are given a command by God, we shouldve ta ask the
reasons why. The simple fact that God has commaitdedght to be
enough for us. However, God in his mercy has giwena number of
reasons why we should obey the doctrine of nonaatation.

It keeps our heart on things above

For where your treasure is, there will your heast diso (Mt.
6:21).

According to Jesus, our heart will ollow our passiens. If we lay
them up on earth, our heart will be on earth. éflay them up in Heaven,
our heart will be in Heaven.

It allows us really to love others as we love ourbees

But whoso hath this world’s good, and seeth highao have
need, and shutteth up his bowels of compassion fam how
dwelleth the love of God in him? (1 Jn. 3:17)

Even without any other supporting Scriptures, tesse alone ought to
be enough to convince us that the doctrine of namaalation is true.

It follows the example of Jesus (1 Jn. 2:6, Jn. 128)

We could ask some important questions. Did Jesasnaul ate wealth
on this earth? Did He leave behind a store of tiveflalr his disciples to
split among themselves? Or did He say goodbyéiwworld carrying
“nothing but the clothes on His back™ If we apefdllow His example,
what does this tell us?

It sets us free to truly seekfirst the kingdom ofod (Mt.
6:33)

Once we have been set free from the perceptionvileaheed to be
saving up money for retirement or a possible médidh we can put all
our extra resources—time, taents, and possessiots-building God’s
kingdom.

It builds faith in God

Toaccumulate wealth as a safty net against l@restalmost forces
us to trust in that wealth. On the other handefose to accumulate is an
active step of faith that says, “Lord, | will obggur commands even if it
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looks extremely risky to do so. I'm trusting yoa do what you've
promised to do in response to this obedience.”taking this step, we
actually put ourselves in a far safer position tifawe refuse to take this
step.

It draws us closer to each other

Something special happens in a brotherhood whemg@ve is working
hard, investing all their excess funds into thekvafrour King, and laying
nothing aside (on this earth) for the future. \Wwdnto recognize that it
likely will be this same group of brothers that Gadl use to supply our
physical needs at some point in the future.

It removes a major source of jealousy among brotherin
the Church

Financial dealings between brothers always poseenpiat for
misunderstandings and hard feelings. Suppose ifstance, that a
Christian businessman hires a Christian employeeparys him less than
what the employee thinks he ought to be paid. @pese that one
Christian Brother charges another brother what seiéke too much for
some work he has performed. (Such situations oiagh¢ very rare if we
strive to practice the Biblical principles of mutuave and brotherhood
equality.)

In the world’s economy, either of these situatiomild likely be a
cause for bitterness to arise. If, however, baththers involved in the
transaction believe and practice Biblical nonacclathen, these issues
become much less significant. Each of us knowsttteother brother, if
he makes an excessive profit at my expense, wagep khis profit for
himself Rather, he will put it very soon into tverk of building God’s
kingdom, which is the same place it would have gidéribe money had
passed through my hands first.

God has promised to supply our needs

But my God shall supply all your need accordinghit® riches in
glory by Christ Jesus (Phil. 4:19).

The fact that God will supply our needs is onehaf primary reasons
for nonaccumulation given by Jesus in Matthew @25immediately after
the command to “lay not up.”

To accumulate on earth is a waste of resources theduld
be used to build Christ’s kingdom

Some wil say, “l earn enough money that | can gieaerously and
still save for retirement.” (In other words, | chlay up treasures on earth
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and in Heaven.) In a sense, that is true. @eesoncan both give to
charity and store up on earth at the same time.hBicannot do iwith the
same moneyThe money he gives, he cannot store up on edrtlat which
he stores up on earth he cannot give untl he saasstore it up.

To accumulate on earth is simply a poor investment

Where moth and rust doth corrupt, and where thidwesak
through and steal (Mt. 6:19).

Treasures on earth simply don't last very longpmaiter how well you
try to protect them. | have heard people say, tLimna good investment.
It always increases in value in the long term.” “Ohe long-term trend of
the stock market is that it will go up.” But no tiea how many statistics
you can quote or charts you can produce to supbese statements, they
are both absolutely false. According to God's Wadtlek truly long-term
trend of both land and stocks is down!

The earth . . . shall be burned up . .. all thégags shall be
dissolved (2 Pet. 3:10-11).

To accumulate on earth robs the owner of the righto
enjoy the fruits of his own labor

God asked the rich farmer in Luke 12, “Then whasallghese things
be?” This man had worked very hard and had prafadet of resources.
But because he had laid them up on earth, they weatched from his
hands at the point of death, and he would nevee hhe priviege of
enjoying those fruits. If he had laid them up imaden, however, he could
have enjoyed them through all eternity.
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But What about Ananias and
Sapphira?

One passage of Scripture often used in an attempfiite the doctrine
of nonaccumulation is the story of Ananias and $&appin Acts 5:1-11.
After they had sold some land and brought part haf thoney to the
apostles, this couple lied and said they had browjhof the money.
Peter's response in verse 4 indicates that theyldmot have lied because,
ater all,it was their choicavhether they sold the land or not. And once it
was sold,it was their choiceas to how much of the money they would
bring to the apostles.

Because of this statement by Peter, some say tlhtrirdo of
nonaccumulation must be false. Luke 12:33 musth®obinding on us.
The command to sell and give must have been meargdme era other
than the one in which we are now living.

However, Peter didn't say that the Luke 12:33 comaniaad somehow
been nullified. On the contrary, he was still dpihis best to follow
Christ’s injunction in Matthew 28:20, where He sdys followers are to
“teach them to observe all things that I've comneghglou” (including the
command in Luke 12:33).

So what was it that Peter was saying by this staéPh He was merely
afirming the voluntary nature of the gospel of Shr Every part of the
gospel, including Luke 12:33, is to be a producthaf hearer's free will.
Repenting is to be done voluntarily. Confessiotoibe done voluntarily.
Receiving baptism is an exercise of the free wiAnd obedience to
Christ’'s commands is to come from a heart of jgydalling submission to
our King.

The apostles were not forcing anyone to sell and.gBecause Luke
12:33 is part of Christ's gospel, we can be su@ they promoted it,
preached it, and practiced it. But it was canded by the willing hearts of
the new believers, not by the apostles imposingr thidls on others
through force or coercion. And the people’s resgo(according to Acts
2:41-47 and Acts 4:31-37) was loving, heartfel tddrece to Christ.

Not only was the question ofthetherto obey Luke 12:33 left in the
hands of the people, but also the questiotoafhat extenthey should put
it into practice. Some of the people sold mostthdir possessions
immediately. Others no doubt began selling off perty as the
opportunities arose in the real estate market meads arose in the church.
But no one seemed to believe that Luke 12:33 casintply be ignored if
one wanted to call oneselfa believer in Jesus.
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This point is reinforced by the fact that even Amanand Sapphira,
with their covetous, hypocritical hearts, knew thia¢dience to Luke 12:33

was a definite part of being a follower of Chri§therefore, they did their

best to at leasappearto be obedient to this command, even if they load t
lie todo it
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But What about the Parable of the
Talents?

There probably is no passage used more frequentlyugtify the
accumulation of earthly wealth than the ParablthefTalents.

In this parable, found in Matthew 25 and Luke 18su% tells of a
master who was going to be taking an extendedrtiipa foreign country.
Before he left, he divided up his money among kisats and told them
to invest it wisely until he returned. At his miusome time later, these
servants were rewarded or punished on the basisw fvell they had done
in the world of investing.

The logic used is simple. Because a key part sdslgarable is about
earthlyinvesting and because the rewards go to those who havewlelhe
at earthly investing, Jesus must therefore appodeart hly investing.

This logic has several problems. First, Jesusutatly usesearthly
activities in his parables to teachsapiritual lesson. In Luke 14:31, for
instance, He uses the example of going to war dchtea lesson about
commitment. Does that mean he approves of us dgoingar? Or what
about building a tower, sowing seed, or puttihgaohanquet? Does the
fact that Jesus uses these activities in His pasaplrove that He is
advocating their practice? Hardly. It is far moeasonable to believe that
the earthly activity given in the parable istygpe of some corresponding
spiritual activity.

Second, does it seem reasonable that Jesus wotlhitl earthly
investing in Matthew 6:19, give warning after wargiiabout earthly riches
throughout His teaching, and then turn around amdmote earthly
investing in one of His parables?

Many theories have been suggested about what detuslly is trying
to teach in the parable ofthe talents. Many teashmentioned earlier, that
Jesus is giving us a lesson on how to handle gamealth. Others say that
Jesus is teaching us what to do with our talen&sbdities. Still others say
that the point of the parable is that we are tgbad stewards of our time,
or of our children, or of the friends that we hénaen given.

| remember a group discussion about this parabéeSamday morning.
Although no one seemed very sure about its meamrapy ideas were
suggested, including some of the aforementioneaside

Then | raised my hand and gave my suggestion atmwumeaning of
this parable. Jesus is teaching us that we shoeldjood stewards, |
reasoned, but He is not singling out one partictiiarg such as our money,
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our time, or our abilities. Rather, He is teachirsgto be good stewards of
everythingwe own, including our money, our time, and outiibs. | was
pleased with my clever answer, and everyone pretsatseemed to accept
it as satisfactory.

Years later, | began to recognize that althoughst@/ement was true
(we should be good stewards of all we own), itist’all the point Jesus is
making with this parable. This explanation simgbesn’t fit the features
of this parable as Jesus tells it.

The key to understanding any parable is to idernti§ symbols used in
the actual story, and then to ask the question, d\Wio these symbols
typify?”

The primary symbols in this parable are the mather,servants, and
the money. 1 think we all can agree that the mmastpresents Jesus
Himself The servants, then, represent His follswer us as Christians.
(Luke 19:13-14 makes a clear distinction betweerstivantsand the rest
of the citizensof that country.)

But what exactly is it that th@oneyrepresents? If we can answer this
question correctly, then we are well on our waynderstanding the entire
parable. The following are some attributes ofrtieney in Jesus’ parable,
so these same attributes ought to be found in whaitis that the money
represents:

e« Whatever it is that the money typifies, we knowsitsomething
Jesus gave to His followers, and to His followeisna. (The
citizensdid not receive any of it.)

« Whatever itis that the money typifies, itis soniry that must be
increasedduring the time that it is in our possession. dgiag it
in its original condition was not at all satisfagtg

¢ Whatever itis that the money typifies, itis sonirgy that must be
returnedto Jesus when he comes back for us.

With these characteristics as the criteria, letks again: Whatloesthe
money typify? Do any of the traditional answets duch as our abilities,
our time, or our possessions? Not really. Fifsallp time, abilities, and
possessions are givenal men, not just to Christians.

What about the idea dhcreasingthese things? Will we be rewarded
on the basis of how much we have increased ounlganealth? | don't
think so. What about our time? If God gives usy@&érs to live, are we
supposed to somehow increase that to 80 years™ iEwee could, we
would still havelesstime left at the end of our lives than at the hagig,
not more. How about our abilities? These cannbeeased, it is true, but
generally those abiliies we have gained during ldfetime start to fade
away quickly in the last years of life.
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When we examine the idea of returning these thitogslesus, the
traditional answers don't fit very well either. N® of us will have any
time, talents, or money that we can hand over tos€bn judgment day.
All these things will be utterly worthless at tipatint!

The truth about the meaning of this parable becsmdelenly obvious to
me one day when | read a book that explained wiatetrly Christians
believed about its meaning. They did not belidva lesus is teaching us
how to use money, possessions, time, talents/atiomships. Rather, the
money in this parable symbolizes nothing more ss lan the kingdom of
God (or thegospelof the kingdom, or theysteriesof the kingdom).

When | heard this explanation, everything suddesmigpped into place
regarding the meaning of this parable. It begamtke sense to mein a
way that it never had before. The kingdom of Goas womething that
Jesus gave to his disciples, but not to the o#sédents of this planet. Itis
something that we are expectediteoreaseduring the time that it is in our
power to do so. And it is something that we muisiately return to our
Lord Jesus to do with as He pleases.

Further confirmation that this interpretation i thorrect one can be
found in the explanatory verse of the parablefitsel

For | say unto you, that unto every one which Isdtall be given:
and fom him that hath not, even that he hath &lellaken away
from him (Lk. 19:26).

This verse by itself doesn't provide much clarifioa until we look at
another passage that is a parallel passage torteis

For whosoever hath, to him shall be given, andha#l kave more
abundance: but whosoever hath not, fom him slealbken away
even that he hath (Mt. 13:12).

So what is this verse talking about? What is taexmodity that is
being eithergiven or elsaakenaway? Let’s back up one verse to see.

Because it is given unto you to know thgsteries of the kingdom
of Heavenput to them it is not given (Mt. 13:11).

It is obvious that the parable of the talents \segito provide us with a
very important lesson on the subject of stewardsipt does the Scripture
give any more clues that would shed some light omatwkind of
stewardship it is talking about, what exactly ithist we are to be stewards
of? Here is one more passage that seems wo rthanig.
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Moreover it is required in stewards, that a mafobad faithul (1
Cor. 4:2).

Is this referring primarily to our stewardship afgsessions? Or of our
time? Or perhaps of our abilities? Again let'skbap a verse and see.

Let a man so account of us, as of the minister€loist, and
stewards of the mysteries of Gqd. Cor. 4:1).
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13
The Parable of the Unjust Steward

The Parable of the Talents obviously is not a llessa financial
stewardship. However, this doesn't mean that Jdeas not teach on this
subject. Nor does it mean that He doesn’t give ganables that deal with
the subject of economics. On the contrary, Jesussga tremendous
amount of instruction on how we are to use eantgglth. He wants us to
be good stewards of our earthly possession, andfoiiie best lessons He
gives on financial stewardship is in the Parablethef Unjust Steward,
found in Luke 16:1-15. (Jesus says very clearlyeirses 9, 11, and 13 that
this entire lesson is about how we are tomsenmon or earthly wealth.)

This story is about a steward employed by a ricim reamanage his
possessions. These possessions did not belohg gidward. They were
only entrusted to him for a time. During that tinm@wever, he apparently
had been given the privilege to do with his mastgssessions almost
anything he wished. Upon finding out that he waaddn be losing his job,
this steward wisely went out and gave away his eraspossessions, thus

making friends who could take care of him ater $tswardship position
had ended.

Many people read this parable and shake their head®niusion.
“This man wasdishonest’ they say. “He actuallystole fom his
employer!”

But was it really stealing? Not necessarily. Wi man did was
stealing only if he was doing something he hadobeetn given the authority
to do. Isn't it entirely possible that as a stelvaf his master's possessions
he had been given the right to do almost anythiegoleased, including
giving the stuff away? (The response of the madstererse 8 certainly
indicates that this steward had not exceeded thigodty he had been
given.)

Furthermore, this story is a type of our stewandgosition under God,
and it is certainly true that we have been givésa kbvel of authority over
the possessions He has entrusted to us. We hanegbeen the power to
keep them, sell them, repair them, destroy thengj\a them away, totally
at our discretion! So is it stealing when we gaweay our possessions? Of
course not, because the actual owner has givenetmithority to do so.

This parable, instead of condoning stealing, issauliful type of the
stewardship position we occupy as humans.

e Llike the steward in this parable, we have beenusted with
property that actually belongs to Someone else—God.
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Lik e this steward, we will someday give accountvidrat we have
done with this property.

Like this steward, we have been given notice tihat ttme we
have in our stewardship position is rapidly contim@ close.

Like this steward, the decisions we make today sladat to do
with our Lord’s money will have a direct impact our well-being
after our stewardship time has ended.

Like this steward, the key to our future securitgslin giving
thesethings away not in keeping them for ourselves. To try to
keep them is to lose them forever. To give themayais to keep

them eternally.
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14
More Objections to Nonaccumulation

Despite the abundance of support in Scripture fog doctrine of
nonaccumulation, there will always be people whe Ssriptures and logic
in attempts to disprove it Here are a few ofrtiere common objections
some have used.

Paul wrote about the rich in 1 Timothy 6:17-19 ashough they were
part of the church. Doesn't this prove that Luke 2:33 doesn’t apply
tous?

Luke 12:33 isa command for us to “distribute. "t'kgead the passage
in Timothy to see if it supports or refutes thisrenand. Here is what it
says, in part:

Charge them that are rich in this world . . . thatthey be . . . ready to
distribute . . . thatthey may lay hold on eternalife.

Nowhere do we read in this passage that the comsniam&latthew
6:19 or Luke 12:33 have been rescinded. Rathed, $&g@ms to be saying
that these commands apply to the rich just asdioeio everyone else.

The term “iich” can apply either to those who agh rinincome (who
earn $1 million a year) or to those who are richassets(who have $1
million in a bank account). The Bible doesn’t centh those who are rich
in income as long as they obey Matthew 6:19 (bylaging up treasures on
earth) and Luke 12:33 (by distributing to those rieed at every
opportunity).

Nor does the Bible condemn someone who is riclssets, provided he
did not acquire those assets through disobediencélatthew 6:19.
Perhaps he received the money through inherita@zeperhaps he already
had the money at the time he became a ChristiaitherEway, the
requirements are the same for him as they arevényene else: stop laying
up treasures on earth (Mt. 6:19) and start diginguthat which he
currently has (Lk. 12:33). In doing so, he willdw the example of our
Lord Jesus, who “though he was rich, yet for yoakes he became poor,
that ye through his poverty might become rich.”

Proverbs 6:6 tells us to follow the example of thant in laying up
treasures for the future. Doesn't this disprove tle doctrine of
nonaccumulation?

The doctrine of nonaccumulation does not teach wWeashouldn't lay
up for the future. On the contrary, Matthew 6:2@ally commandsis to
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lay up for the future. The prohibition, ratherthst we are not to lay up on
earth but rather in Heaven.

The key issue here is the question of where weyaieg to spend our
future. Because an ant will spend her future imathill somewhere, she
ought to be laying up treasures in an anthill. @ee our future wil be
spentin Heaven, we ought to be laying up our tmeasin Heaven.

Some people, who because of either laziness or p@oagement, are
not able to lay up treasures anywhere, either oth @ in Heaven. These
people need to read Proverbs 6:6, receive the ngaihigives, and repent
of their slothfulness. Then they ought to getggt, busy, earn money, and
start laying up treasures. The only stipulatiothiat their laying up must
be in Heaven (through giving) and not on eartho(tigh hoarding).

1 Timothy 5:8 tells us we need to provide for ourwn. Doesn'’t that
include laying up treasures on earth?

This passage in 1 Timothy 5 makes sense only inctmtext of a
church in which nonaccumulation is being practiced.he key is to
recognize that this verse is talking about proygdor the older generation,
not the younger one.

The dilemma here is that of some widows whose mdshdad not
accumulated wealth on earth (in obedience to Matthé:19).
Consequently, these widows had nothing with whickupport themselves
in their old age. The solution Paul gives is thahily members should
take first responsibility to support these widoaisd, where that failed, the
church should take over.

Paul was showing clearly how a Biblical church augghprovide for
the needs of its elderly members. In churches evhigis is practiced
consistently, the temptation to violate Matthew964and Luke 12:33 is
greatly reduced. The younger members can feel tibedevote all their
assets to the work of the Lord (including the aafehe elderly), knowing
that the rest of the church will be perectly willito provide forthemif
they should ever lose their ability to provide themselves.

2 Corinthians 12:14 says the parents ought to laypifor the children
(and not the other way around). Doesn’t this dispsve the doctrine of
nonaccumulation?

Using this verse, in part, as support for theiioad, many parents
spend a good portion of their lives storing up teab that they can leave
a sizeable financial inheritance to their childreBountless families have
consequentially been plagued by bitter feudingoxigiating materialism,
and spiritual ruin as a result of the sudden wedhdt was thrust upon
them. Countless other parent—child relationshigpsehbeen strained while
the parents were yet alive because of the childreecret desire for the
parents to die so that they could get their handshe money. Still other
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situations have resulted in virtually nothing beipgssed on to the heirs
because of high court costs and attorney fees.

Although it seems more likely that Paul is refegrinere to providing
for the current needs of our children, it is emjirpossible that he is
referring to the customary practice of leaving maficial inheritance.
Either way, he clearly is using it foillustrative purposes, not for
instructional purposes (very similar to the way he uses thatilltion of a
soldier in 2 Timothy 2:4 and that of an athl et ifimathy 2:5).

Paul is simply trying to assure the Corinthiang tia is not ater the
material things that they could provide for hinthaugh he would have
had the full right to receive such a provision. tterefore indicates,
through this illustration, that he is willing tosasne the role of a parent
with very young children. Young children, you seeyer feel any twinge
of conscience for not providing for the needs @irtiparents.

No matter what the practice is to which Paul reféfrss obvious from
the context that the issue at hand is the proviseidms current needs, not
the storing up of reserves for the future. Thestjoe of whether Paul
approved of stockpiling financial resources or cant be quickly resolved
simply by going back a few chapters and readingp2nthians 8 and 9.

Many Godly men in the Old Testament such as Abraha and Job
were very rich. Doesn’t this disprove the doctrine of
nonaccumulation?

One foundational principle of the doctrine of nananulation is that
God's requirements for His people are differenthie New Testament from
what they were in the Old Testament. Christ intietl us to a brand new
covenant with its own set of commands, many of twhiad not been
commanded to God’s people under the old covenant.

Jesus says repeatedly in His Sermon on the Motih&th been said . .
. but | say unto you.” These statements highlegimumber of difierences
between the Law given by Moses and the laws ofkthgdom of God.
Under the old covenant, God at times commandecé&iple to destroy
their enemies. Under the new covenant, we are camded to love them.
Under the old covenant, divorce and remarriage pesnitted in some
cases. Under the new covenant, it is strictlyifiilen. Under the old
covenant, laying up treasures on earth was pexngitesven commanded.
Under the new covenant, Jesus forbids us to acaimwlealth on earth.

The command to “sell and give” applied only to therich young ruler,
didn'tit?

That this argument is even used at all simply leveawidespread
ignorance of the fact that Luke 12:33 is in thelBibWhen you take Luke
12:33 out of the Bible, then this argument seemshasgh it may have
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some merit. When you put Luke 12:33 back in thHdihowever, this
argument is turned totally upside down.

First, remember that the Luke 12:33 command wasngito Christ’s
disciples(and therefore to us). The rich young ruler isngntioned at all
in Luke 12.

Second, Luke 12:33 was givéeforethe story of the rich ruler, not
ater it. At the time Jesus gave the Luke 12:3mand, there may have
been some doubt in the disciples’ minds about wdretiis command was
really meant to be taken literally. Ater they méssed the encounter with
the rich ruler six chapters later, however, thegs wo longer any doubt.
This command was meant to be taken literally, they realized, even by
those who were rich.

In the story of Mary anointing Jesus with costly aitment, Jesus told
Judas that we will have the poor with us always. Mk. 14:3-9) By
saying this, wasn't He de-emphasizing th e importarecof giving to the
poor?

Throughout His earthly ministry Jesus preached talioel importance
of helping the poor. This is especially true intMaw 25:31-46 where
Jesus indicates that our eternal destiny will lherdened to a large degree
by how we have responded to the physical needsiofeiow man. He
says in this passage that to give to the poor givte to Him and to fail to
give to the poor is to fail to give to Him.

After Mary had anointed Jesus with this costly miabt, Judas, in a
show of loyalty to the teachings of Jesus, said this ointment instead
ought to have been sold and the money given t@dbe (just as Jesus had
commanded in Luke 12:33). Jesus, however, rebdidds and responded
that “ The poor always ye have with you; but me greédnot always.” (Jn.
12:8)

Jesus’ response to Judas was not a contradictitimeothings he had
been preaching the last three years. Rather,dtfuvther confirmation of
the truth that giving to the poor is the equivalaft giving to Christ
Himself. Mary should not have been criticized fhoosing to give to
Christ directly instead of giving to the poor. éttall, a desire to give to
Christ was supposed to be the motivation for givimtghe poor in the first
place. Either of these two actions would have lgpeimg to Jesus; either
action would have been motivated by a love for desu

If we have the kind of love for Christ that Manddiwe will also seek,
as she did, to give generously to Him in one wagpmmother. Because we
do not have the option of giving to Christ in thesh as Mary did, we must
therefore choose the other way to give to our Ldxglgiving to the poor.
And there will never be a lack of opportunity tosim because, says Jesus,
“The poor always ye have with you.”
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Has Anyone Else Taught This
Doctrine?

The doctrine of nonaccumulation has for so longhbdeorced from

American Christianity that the renewed teaching sbunds to many of us
like pure heresy. But this was not always the cafhis doctrine (whether

it was called a “doctrine” or not) has been an irtgoat part of the teaching
of many godly Christians in history. It has typigacome to the forefront
during times of revival, only to be lost during ipels of apostasy.

The following groups of Christians, to some degréayght and
practiced this doctrine.

The Early Christians

The following quotes taken fron Dictionary of Early Christian
Beliefsshow how the early Christians viewed earthly whealt

These are the ones who have faith indeed, but dteeyhave the
riches of this world. As a result, when tribulatioomes, they
deny the Lord on account of their riches and bussine. . So also
those who are rich in this world cannot be usefultite Lord
unless theirriches are cut down. [Hermas, p. 541]

The good man, being temperate and just, treasyrbssuwealth in
heaven. He who has sold his worldly goods andgitiem to the
poor, inds the imperishable treasure “where thereeither moth

nor robber.” .. . It is not jewels, gold, clatlyi or beauty of
person that are of high value, but virtue. [ClemefrAlexandria,
p. 541]

How can they follow Christ, who are held back by thain of
their wealth? . . . They think that they possdsnsg, they are
possessed instead. They are the bondslaves ofrtiaeiey, not
the lords oftheir money. They are slaves of theifit. [Cyprian,
p. 543]

He who desires to obtain justice, God, perpetdal Bverlasting
light, and all those things that God promises ton+he will

scorn those riches, honors, commands, and kingdbemsselves.
[Lactantius, p. 543]

A blind love of one’s own property has deceived ynarHow
could they be prepared for fleeing (in persecution)when their
wealth fettered them like a chain? ... For tleason, the Lord, .
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.. forewarning for the future time, said, “If yaull be perfect, go
sell all that you have and give to the poor.” ithrmen did this,
they would not perish because of their riches. .Heart, mind,
and feeling would be in heaven, if the treasureewar heaven.
[Cyprian, p. 441]

The Waldensians

The following is taken fom The Kingdom That Turndue World
Upside Down.

The Waldensians held to no complicated theologigeliefs.
Their belief system was basically the gospel of Wmegdom.
Knowing thoroughly the teachings of Jesus, theghauthat we
humans are capable of making choices. And we esponsible
for the choices we make. We each must make thgidedo live
by the teachings Christ—and then be faithful ta theision. “No
one can be a true Christian,” they said, “if he e truly
surrendered his life to the Lordship of Christ."hély accurately
saw that Jesus’ teachings were revolutionary aatl they were
intended to be lived literally. So they taught against the
accumulation of wealthThey also taught against using the sword
for either selfdefense or war. [Bercot, pp. 227,

The Anabaptists

The following is an early Swiss Brethren “Congrégiadl Order,”
which was attached to the Schleitheim Broth erlydonof 1527:

Of all the brothers and sisters of this congregmatione shall have
anything of his own, but rather, as the Christigmhe time of the
apostles held all in common, and especially staggda common
fund, from which aid can be given to the poor, atotg as each
will have need, and as in the apostles’ time pemuitrother to
have need. [Yoder, pp. 44, 45]

Here is a quote fom Leonhard Schiemer's “ LettethtoChurch of God
at Rattenburg” written in the year 1527:

How the heathen or nominal Christian pray. . .They pray,

“Give us today our daily bread.” But as soon agl @es it to
them it is no longer ours, but mine. And todayd¢ enough but
they worry about the next day against God's commneh he
commanded not to be concerned about the next dahey,

however, are worried not only about the next day dmout the
whole year, and not only about one year but abeutttventy, or
thirty years. They are anxious not only for theimeg but for
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their children, not only as youth, but as adults[Snyder, pp. 77,
78]

Menno Simons, in his “Humble and Christian D efenaedt e this:

It is not customary that an intelligent person loég and cares for
one part of his body and leaves the rest destdntenaked. Oh,
no. The intelligent person is solicitous for alé Imembers. Thus
it should be with those who are the Lord’s churod &ody. All
those who are born of God, who are gited with 8piit of the
Lord, and who, according to the Scriptures, ardedainto one
body of love in Christ Jesus, are prepared by doeh to serve
their neighbors, not only with money and goods, disb after the
example of their Lord and Head, Jesus Christ, irewaangelical
manner, with life and blood. They show mercy amek| as much
as they can; suffer no beggars amongst them; @keeart the
need of the saints; receive the miserable; takesttanger into
their houses; console the afflicted; assist thelyieelothe the
naked; feed the hungry; do not turn their face fibra poor, and
do not despise their own flesh. [Simons, 11:309]

Anna of Rotterdam, who was put to death for heh f the year 1539,
wrote a letter to her son Isaiah before she diadthis letter she gave him
this counsel:

Honor the Lord in the works of your hands, andthet light
of the Gospel shine through you. Love your neighbideal with
an open, warm heart thy bread to the hungry, cltiteeaked, and
suffer not to have anything twofold; for there algvays some
who lack. Whatever the Lord grants you from thesawof your
face above what you need, communicate to thosehmfrwyou
know that they love the Lord; and suffer nothingemain in your
possession until the morrow, and the Lord shakdlihe work of
your hands, and give you his blessing for an intwece. O my
son, let your lie be conformed to the GospdMaityrs Mirror,
pp. 453, 454]

John Wesley

FromThe Language of the Deathbed:

John Wesley detested the heartlessness of hoarddmg of the
sharpest rebukes he ever administered, was in raorehe
preached in Dublin, in 1779, when he was an old ralamost
ready to leave this world. How the fire must hdashed from
the lustrous eye as he proceeded to arraign higrseafter this
fashion.
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“Q, that God would enable me once more, before hgonce and
am not seen, to lit my voice like a trumpet togbavho gain and
save all they can, but do not give all they cané afe the men,
some of the chief men, who continually grieve th@ySpirit of

God, and in a great measure stop the graciousemdk from

descending on our assemblies.

“Many of your brethren, beloved of God, have nafdo eat; they
have no raiment to put on; and not a place whetayttheir head.
And why are they thus distressed? Because you ously,

unjustly, and cruelly detain from them what your d#ta and
theirs lodges in your hands on purpose to supmiy thants! See
that poor member of Christ, pinched with hungetyeing with

cold, half naked! Meantime you have plenty of tharld’'s goods
—food, drink, and apparel. In the name of God, twdra you
doing? Do you neither fear God, nor regard manfy\do you

not deal your bread to the hungry, and cover tHeedhawith a
garment? Have you laid out in your own costly appavhat

would have answered both these intentions, or edvgou both?
Did God command you to do so? Did he entrust yih these
goods for this end? And does He now say, “Servé&@od, well

done?” You well know He does not. This idle exgeemas no
approbation, either from God, or from your own aesce. But
you say you can't afford it! O be ashamed to takeh miserable
nonsense into your mouth! Never more utter sustupid cant;
palpable absurdity! Can any steward afford tobaraant knave
to waste his Lord’s goods? Can any servant afforthy out his
Master's money any otherwise than his Master agpdim? So
far from it, that whoever does this ought to belwked from a
Christian society.” [Stutzman, pp. 85, 86]

As Jonathan Huddleston observed

Wesley used his own life as an example: “I gainlatAn” in

proftable labor; “I save all | can” by frugal lng; and “by giving
all I can, | am effectually secured from ‘laying tygasures on
earth.” These were no idle boasts: As Wesleyyslty earnings
grew, his self-imposed annual personal budget dtage 30
pounds, until 98% of his income was given away. lided up to
his promise that “If | leave behind me ten pounds you and all
mankind bear witness against me that ‘I lived aretl & thief and
a robber.”” [Harvey, pp. 78, 79]
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George Mueller

Because of Mueller's belief that money was a distewardship, and
therefore should be used under the direction of Gtihself, Mueller
adopted these four great rules to govern his fiesnc

* Nottoreceive any fixed salary.
¢ Never to ask any human being for help.

¢ To take this command (Luke 12:33) literally, “ St thou hast
and give aims,” and never to save up money, bepamd all God
entrusted to him on God's poor, on the work of kKirggdom.

e Also to take Romans 13:8, “Owe no man anythinggrélly, and
never to buy on credit, or be in debt for anythilg, to trust God
to provide.

During an interview with Charles Parsons in whichudiler related
many of the miraculous answers to prayer he hacreqred, he was
asked whether he had ever contemplated establishiegerve fund. He
responded:

To do so would be an act of greatest folly. Howldd pray if |
had reserves? God would say, “Bring out thoservese George
Mueller.” Oh no, | never thought of such a thinQur reserve
fund is in Heaven. The living God is our sufiictgn | have
trusted Him for one dollar; | have trusted Him filrousands, and
never trusted in vain.“Blessed is the man that trusteth in Him.”

(Psalm 34:8) [Sims, p. 3; emphasis in the original

Next he was asked whether he had ever thoughtvofgdor himself
In reply, he handed a small purse to Pastor Pamuthsaid:

All I am possessed of is in the purse—every penr8dve for
myself? Never! When money is sent to me for myhase, |
pass iton to God. As much as five thousand dohas thus been

sent at one time, but | do not regard such gitbesnging to me;
they belong to Him, whose | am, and whom | sen&ave for
myself? | dare not save; it would dishonor my hmyi gracious,
all-bountiful Father. [Sims, p. 4]

Anthony Norris Groves

Anthony Groves, a contemporary of George Muelleas va wealthy
dentist who, after becoming convicted about wha Hible says about
wealth, sold his possessions, gave away most girtheeeds, and took his
family to India as missionaries. The following ¢e® are from Groves’
book Christian Devotedness:
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| still believe that He means simply what He says$Lliay not up
for yourselves treasures upon earth” etc. Thesnisye-salve in
this doctrine, when received by faith, that wonadédyfclears the
field of our spiritual perceptions. [p. 5]

As to capital and estates, after knowing that ouiny Father will

supply us in every need, the sooner we are diselpexad by
distribution of these for His honor and His seryitiee better.
Then we shall have the happiness of seeing it sperthe glory

of him whose it is,and for whom we areonly stewards.
Otherwise, if we were to die tomorrow, we do nobknwh ether

the capital and estates would fall into the harfdswise man or a
fool. [p. 7, emphasis in the original]

Can we with any truth be said to love that neighi®rourselves
when we allow him to starve while we have enougth tanspare?
[p. 26]

All our misconceptions on this subject seem toeafrem one
deeply rooted opinion, learnt of Satan and the avovier which he
presides, that riches and comforts are better dorcbildren than
poverty and dependence. The whole tenor of the Nestament,
howev er, pronounces the opinion to be false. §p. 2

If any object to selling “houses or lands,” it remsafor them to
distinguish between the motives which induce themetain their
property and those which induced the “young manfetain his.
[p. 49]

| shall, therefore, briefly recapitulate the reasary it appears to
me that our Savior spoke literal truth and intentted He should
be understood as so speaking when He used suchssimns as
these, “Lay not up for yourselves treasures upathgand “Sell

all that thou hast™

Because He commanded the young man to do so.
Because He commended the poor widow for doing so.

Because the apostles and all who believed at dem did so, by
selling their goods, houses, and lands.

Because without this dedication, it is impossitdereceive the
command, “Love thy neighbor as thyself”

Because, while obviously it tends to the generdlension of
Christ’s Kingdom upon earth, it does also, in anakqneasure,
contribute to the happiness and usefulness of nd&idual, by
extirpating carefulness and sloth, and causing towg in
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abundance the peaceable fruits of righteousnestoaad [pp. 47,
48]

William MacDonald

The following quotes are taken fom MacDonald’s kobrue
Discipleship:

Yet the truth remains that it $8n to lay up treasures on earth. ltis
directly contrary to the Word of God. What we gallidence and
foresight is actually rebellion and iniquity. [p09, emphasis in
the original]

But it is also wrong (to accumulate wealth) becaiisererlooks
the vast spiritual need of the world today. Millions of men and
women, boys and girls have never heard the gospbkeayrace of
God. Millions do not have a Bible, or good gosfigtrature.

Millions are dying without God, without Christ, wibut hope.

It is a form of spiritual fratricide to have the ams of spreading
the gospel and not to use them (Ezek. 33:6).

And it testifies loudly to a singular lack of God®ve in the heart

of the hoarder. For “whoever has this world’s gaathd sees his
brother in need, and shuts up his heart from hiow does the

love of God abide in him?” (1 Jn. 3:17). [p. 111]

It's wrong to stockpile money because it is callaes the
enormous physical needs of the world. .. . Tde man in Luke
16 was quite unconcerned about the beggar at bes dahe had
just gone to his window and pulled aside the drageyould have
seen a genuine case of need, a worthy object oohwbispend
some of his money. But he didn't care.

The world is full of Lazaruses. They are lyingoatr gates. And
Jesus is saying to us, “You shall love your neighdm yourself”’

(Mt. 22:39). If we refuse to hear Him now, perhap®e day we
will hear Him say to us, “lwas hungry and you gade no food;

| was thirsty and you gave Me no drink. ... Asslly, | say to
you, inasmuch as you did not do it to one of tlasti®f these, you
did not do it to Me (Mt. 25:42, 45). [p. 112]

48



16
In Other Words...

In most cases when an unfamiliar doctrine is bemght, the chances
for misunderstanding abound. T he following discossleals with a few of
the misunderstandings you likely will face if yowedin to teach this
doctrine to those who have not yet accepted itsagss

What the doctrine of nonaccumulation does not say:

« It doesn’'t say we have a right to be lazl.that is a problem, it's
time to read and obey Proverbs 6:6 and Ephesi@® 4:

e It doesn't say we have a right to waste mon8ome individuals
have been frugally putting money into savings ®ang under the
impression that it was good Christian stewardsbipld so. The
doctrine of nonaccumulation doesn't release thengdoout and
squander this hard-earned money on luxurious liviipther, it
calls them to reinvest it in a new place, namelkyaten.

e It doesn't say we have a right to be irresponsibligh our
finances. If we have made financial commitments, then wedne
to abide by those commitments. As Christians, uwghoto do our
very best to pay our bills on time, pay back loamnshe manner
agreed to, and pay our taxes as the governmeniresguT o do
any less would be a disgrace to the body of Clige¢ Romans
13.7-8).

e It doesn’'t say we have a right to judge othel&/e have a duty to
preach and practice this doctrine to the best ofbility. But we
do not have the right to scrutinize the assets ldadtyles of
everyone around us and decide where they fall shampplying
this doctrine.

e It doesn’'t say we have a right to flaunt our givindesus clearly
told us in Matthew 6:1 not to give alms for the se of
receiving praise of men. If this is our motivatidte said we will
foreit the reward that God Himself wants to gieaus. If we give
in secret, however, with no thought of who will e then God
will reward us openly.

e It doesn't prohibit the earning of money (even & db money).
John Wesley, who strongly believed in the doctrimd
nonaccumulation, taught this three-point outliner fohe
management of material things:

Earn all you can (without compromising other dsi}i
Save all you can (reduce personal spending).
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3. Give all you can (put it to use as soon as plessiib Christ’'s
kingdom).

Here is also a list of things that the doctrinenohaccumulation does
teach. Essentially, these are alternative waysrtieulate the doctrine
itself  Although they are worded differently fromie definition of the
doctrine given in chapter 2, as you consider thsisgements, you will
realize that they are saying pretty much the s &ing.t

What the doctrine of nonaccumulation does say:

e It says we must not make investments on this earth.
¢ Itsays we must give as much as we can as sooe aany

e Itsays ifour needs are being supplied, we mustmdo increase
the amount of earthly assets we own.

e It says if we own more than we need, we actualéytardecrease
our earthly assets through our giving.

¢ Itsays we should love our neighbors as ourselvitss32:39).

e It says we should do to others as we would wanhtteedo to us
(Lk. 6:31).

e It says we should seek first the kingdom of God. (483).

¢ It says we cannot have God's love in our heartgeifkeep more
than we need for ourselves while there are otherhis world
with less than they need (1 Jn. 3:17).

e It says we are to do good unto all men “as we lop@ortunity,”
not less than our opportunity (Gal. 6:10).
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17

The Real Mistake of the Rich Young
Ruler

Most Christians know the story of the rich younterwery well. Yet, if
you asked them what this man’s problem was, moshefh would give
approximately the same answer. They would shaki tieads sadly and
reply that this man simply loved his earthly posies too much.

Although it is certainly true that this man loved hiches too much, he
also made another very obvious mistake that mosplpemiss. This
mistake in many ways was an even greater mistaie that of valuing
earthly possessions too much. It was the mistdkealuing treasures in
Heaven too little

You see, Jesus had not said “go throw your monkeytire sea” just so
he could be rid of it. Rather, He told him to giwéo the poor. And what
would be the result of this action? He would reeelJesus said, “treasure
in Heaven.”

In other words, Jesus was presenting this young math an
investment opportunity: an opportunity to exchatiggasures on earth for
treasures in Heaven. It was an invitation to pist money into an
investment that would never be affected by mothst, ror thieves. This
investment would never go down in value. This gwveent would earn an
outstanding rate of return (a hundredfld). Thigestment, unlike normal
investments, would not even be taken fom him at date of death.
Instead, he would be able to enjoy it for all etgtn

In the world wherein he lived, this young man olmgly was a financial
genius. His fiends probably said that everythimgytouched turned to
gold. In reality, though, his success had not cabwut by mere chance. It
happened, rather, because he had trained himseddmgnize a good
investment when he saw one.

This young man had become an expert at buying fodvselling high.
He knew how to spot a bargain that no one elsedvmdognize. He also
had learned to know the right time to cut his lssaad get out of an
investment. Diligent research, consistent seléigifne, and natural ability
had given him a position among the financial ebtais time.

To a man so obviously skilled at recognizing vallreen he saw it, this
offer from Jesus should have jumped out as the aofealliftime. “What
an opportunity!” he should have thought. “Icaade assets that will last
several decades (at the most) for assets thaasilforever!”

Yet no matter how brilliant he was at picking stedglaying the futures
markets, or snatching up real estate bargains,nizis somehow missed
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seeing the investment opportunity of the centuBy. simply giving to the
poor (in the name of Jesus), he could have gottemia deal that would
have totally eclipsed the IPOs of Microsot, Wal#ar General Electric.
His net worth would have instantly leapfrogged thatlohn Rockefeller,
Bill Gates, and King Solomon all put together.

Despite his genius in making investment decisiohs, somehow
overlooked the incredible worth of this deal he vbaing offered, and he
chose to pass it up. Or, as we would say todaybles it big time.”

Will you and I blow it?
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18
An Exchange of Values

Before the doctrine of nonaccumulation can takegtstful place in our
lives, it must first win the battle against its giest enemy. This enemy, if
not completely destroyed, will become an insurmabi& barrier to the
acceptance of this doctrine. It doesn’t matter hmany Scriptures there
are to support the doctrine or the number of argumthat exist to prove it
to be true, a person will never be able truly toep¢ this doctrine if this
enemy is left standing.

The name ofthis enemy is “awrong value systethi8 a value system
that tells us the things of this world have genuuadue (as opposed to
being worthless). It tells us that having muchttaé world’s wealth is
somehow better than having little of it.

None of us are exempt from the effects of thisrermus value system.
Al humans are born with it, and it usually beconeeglent in children at a
very young age. It is what drives people to ovenpossess, and to take
control over things such as toys, food, money, hesdes, and entire
nations.

We cannot truly accept the doctrine of nonaccunmniatinless we first
adopt the value system of Jesus. And we canngttdate value system of
Jesus unless we give up the value system we receitvbirth, the value
system of this world.

The world says that stocks, bonds, gold coins, ,laand savings
accounts have real value. Christ says that notbmgarth has any real
value except that which can be converted into Hégvieeasure before we
die The world says that financial security is stmng we all should
strive to achieve. Christ says that inancial sgcus something that will
destroy our faith and steal our love. The worlgsstat it is honorable to
leave your children financially well off Christags that such a move
would endanger their souls, because a rich persbrhardly enter the
kingdom of God.

To accept the complete gospel of Jesus Christydivg the doctrine of
nonaccumulation, we must exchange our values fer \Hilues. In the
deepest recesses of our heart, the things thavdhe considers valuable
must be replaced with that which Christ considetsiable.

If you can completely internalize this upside-dovatue system, it will
revolutionize your life. That which you used tdanthwas important will
now seem trivial. Your passion will become thegkiom of God. Your
thoughts and actions will be centered on etermidy,on this present life.

If this exchange of values does not take placeour yheart, however,
this book will seem like a legalistic burden or eygure heresy. But once
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it has happened, everything else this book m entighseem so obvious to
you that writing it down will actually becom e rathennecessary.

With this new value system in place, the practi@aplications | am
about to suggest will be things you will naturallgnt to do, not things you
have to do.
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19
Practically Speaking

Although the message of this book is primarily doel (what the
doctrine of nonaccumulation is and whether or heg true), we do want to
spend a little ime discussing some of the practapplications of this
doctrine. Ater all, Jesus’ goal in giving us thesenmands is to change far
more than just outheology. He wants ouactionsto change as well.

Keep in mind, though, that if you have not yet ated the doctrine
itself as true, nor made the exchange of valuesritbes in the preceding
chapter, then the suggestions in this chapter séém legalistic and
burdensome to you. If however, you have madeeththange of values,
then you probably have already come to many ottimelusions suggested
in this chapter.

As you read these suggestions, keep in mind testaine not Scripture.
They are merely suggestions ffom the author about you might apply
Scripture. Some of you will think that these sugigms are taking this
doctrine to the extreme. Others of you will thitilat I'm not going far
enough with these applications.

During a discussion such as this, there are somstigns that almost
always come up (“Is it wrong to do this?” “Must vd® that?” and the
like). Most such questions | have purposely awbideswering. These
guestions usually are evidence that the questibagmot yet accepted the
doctrine or the necessary exchange of values. | tati happens, trying to
give an answer to such questions would be pointiess

The important thing to remember is that it is Jeshe says “lay not
up” and “sell and give,” and that these commandzetbre have “all
authority” behind them. Each of us will bear tHémate responsibility
before God about what it means for us personallpetmbedient in these
things.

For those of you, then, who have recognized theh taf this doctrine
and desire to put it into practice, here are a &wggestions about where
you could start.

* Clean out your retirement account(gnd give the proceeds to
charity. (Yes, you may have to pay some tax tahtlky but there
should still be a large chunk of it available tadte.) Don’t give
in to the temptation to dwell on all the wealthtthél be “lost” if
you do this (you're going to lose it eventually aay). Think
instead about the thousands who will hear the ddepe¢he first
time or receive lifsaving food and medicine beeao$ your
action. Then get your Bible and read Matthew 254%L
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Take an inventory of the rest of your earthly ass@see which of
them, if any, could be converted into heavenlyswea. Which of
my assets could be sold, and which could not? Wbidhem do
I really need, and which are simply a luxury?

Divide all your assets into two groups: tools versaovestments.
A tool's primary purpose is to be used. An investiths primary
purpose is to store wealth. (Secondary objectiMes investment
are to produce a return on investment and to altapital

appreciation.) Why is this distinction importantBecause |
believe that, at a minimum, Jesus’ command to “aetl give”

applies to those assets that qualify as investments

This classification may not be immediately apparertr will a
particular asset always fall into the same catego@wning a
piece of farmland, for instance, would probablyalpeinvestment
for a doctor or a lawyer. Fora farmer, howevecould very well
be classed as a tool because he can’'t make a lwithgut it.
Owning a house could be a toadl for someone whdviiggl in it,
but would probably be an investment for someone Vghrenting
it out. Keeping $20,000 of cash in a bank accaonid be a tool
for a business owner who needs to make payrollyewes weeks,
but would probably be an investment for a day leb@ho is just
trying to prepare for a “rainy day.”

But even these classifications will fall short ahés. Farmland
could be an investment even for a farmer if heiomes to add to
the amount of land he owns. Even a house in wchare living
could be your investment if your primary motive fowning it is
to store wealth or to enjoy capital appreciatidBven an active
business could become an investment depending esddle of
operation and the goals for expansion in the futu¢€ontinual
expansion is far different fom simply operatingbasiness as
efficiently as possible, pulling out the profits anregular basis,
and investing those profits in God’s kingdom.) heit way, this
will be a judgment call you will have to make basedyour own
lifestyle, your employment situation, and yauotivesfor owning
the things you do.

Give up your financial goalsIfyou ask most Christians, “Do you
have a desire to be rich?” they would answer witlesmunding
“no.” Here, however, is a much more revealing goers “Do
you have a desire to be richer than you are rightai Or to ask
it another way, “ Do you hope to own more assethatend of this
year than you did at the end of last year.” (luy@answer is
“yes,” are you not in violation of Matthew 6:19% ot this the
very definition of the word “covetousness”?)

”
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Here is another question. “Would | be disappoirifedy assets
actuallydecreasedrom this year to next year?”

Whatever your inancial goals are, give up the dhes make you
richer in earthly assets. Develop goals insteatl dfiow you to
invest as much as possible in Heavenly treasurejsgthat
decrease your attachment to this world and incregser
dependence on God.

Pray this prayer: “Lord, give me enough work for rife, and
enough life for my work.” Thousands upon thousands of people
have not prayed this prayer, intending rather teresometime
before their life is finished, only to die shortlyefore their
intended date of retirement. “Then whose shalséhthings be
which thou hast provided?” (Luke 12:20)

Explain to your children your convictions regardirithances.
Explain to them that you believe in the doctrine of
nonaccumulation, and thus you are not planningayoanything
aside for your old age. Tell them that althoughi ympe to be
able to work enough to provide for your own neddstrup until
the day you die, there may come a day when yowodoenger do
so. And in that case, according to 1 Timothy St& primary
responsibility for your provision will fall on them (When this
verse speaks of providing for your own, it is néfeg to taking
care of the older generation, not the younger one.)

Join a church that teaches and practices the doetriof
nonaccumulation. (If you can’t find such a church, give your
pastor a copy of this book) When the membersnofeatire
church have committed themselves to lay up notbimgarth and
everything in Heaven, it is to be expected thatahgill be some
invalids, widows, and elderly who will not have oesces of their
own or family to take care of them. No one shaelknt caring
for you in your old age if that becomes necessbegause they
will very likely be in the same shoes as you sorag dIn the
meantime, do everything in your power to help pi@vior the
needy around you: first your own family membersenthellow
Christians, and finally those outside the body bfig.

Go to your parents and tell them that you intenddoall you can
to provide for them in their old ageThey should therefore feel
the liberty to practice both Matthew 6:19 and Luke33, selling
off earthly investments and giving the money taitha

Stretch yourself in your giving. Make sacrificial choices that
allow you to give more. Cut back where you canyour living
expenses. Look for ways to increase your earnimgep. Ask
your boss if you can work some extra hours (or aisest these
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same hours in some sort of kingdom-building migistrif you
haven’t been giving at all, start immediately wiltithe (10%),
whether you think you can afford it or not. Thes,your earnings
go up, increase your giving percentage accordingly.

Practice the “squirrel principle.” A squirrel’s “payday” is once a
year (the annual nut crop), so he stores enougjettbim by until
the next one. He doesn’t aim to store so muchhbavon’t have
to harvest again next year. Following his examgkxzide what
your pay period is and plan accordingly. If yot gaid monthly,
keep enough from one paycheck to supply your neeti$ the
following one. Then, if you still have money lefver when the
next paycheck arrives, give that money to chamty start over.

Make a commitment not to increase the assets you especially
investment type assets) beyond those currentlgun gossession.
This does not necessarily mean that your incomé neler
increase. Rather, it means that if your incomesdpe up, your
giving will go up at the same rate: “as God hattsspered him” (1
Cor. 16:2).

Hnd a replacement passionWhether you like to admit it or not,
if you have been accumulating wealth on this edtthf activity
has been filling an emotional need in your lift. will be almost
impossible to quit “cold turkey” without taking ugpome other
activity to fulfill that need.

Get actively involved in something of eternal valsiech as prison
ministry, tract distribution, or intercessory praye Or perhaps
God simply wants you to take up a ministry of giyito others
who are involved in these things. Whatever it HattGod is
calling you to, put your all into it. In other vas, make it your
passion.
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20
The Witnhesses

Imagine this scene.

It is Judgment Day, and fom way back in the lifeath the world’'s
billions, you see Jesus sitting on the throne of #liory, dividing the
people into two groups, “as a shepherd divideshéep from the goats.”

The news soon makes its way back to you that titericn for this
division is the question of whether or not we héae the hungry, clothed

the naked, taken in strangers, and so on. “Begassgs the King,
“inasmuch as ye have done it unto one of the lebtiese my brethren, ye

have done it unto me.”

As your turn for judgment draws near, you wond eatwWour fate will
be. You do not have long to wait. You are soanding before the
Almighty Judge, waiting to see whether you havecsaded or failed in
obeying the mandate, “As we have therefore oppaytutet us do good
unto allmen . ..”

“Call the witnesses,” orders the bailif. “Witnes8” you wonder to
yourself. “I didn’tknow there were going to betmésses.”

But yes, there will be witnesses, two groups ofithen fact. The first
group to enter the courtroom are the widows, tiplans, and the beggars
who had lived and died (or more specifically, stdnto death) during your
lifetime. These people had all lived within reachany help you would
have wanted to offer them. Some could have beaohesl by you in
person; others you could have aided by means b@able organization.

“Call the next witnesses,” comes the order aga@mfthe bailiff You
wonder with a growing apprehension who these wieesould possibly
be.

And then you see them. A door opens, and out calinthe stocks,
bonds, gold coins, rental property, and retiremaattounts that you had
invested in while on earth. You had chosen to lwido these items for
you own security rather than giving them up for tleeds around you.
Together, all these assets turn and point one digséng finger—at you.
The verdict is clear. You have nowhere to hideouYow your head in
utter shame and des pair.

Go to now, ye rich men, weep and howl for your mése that

shall come upon you. Your riches are corrupted] sour

garments are motheaten. Your gold and silver mkeraed; and
the rust of them shall be a witness against ymd shall eat your
flesh as it were fire. Ye have heaped treasuretheg for the last
days (Jas. 5:1-3).
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| would be afraid to keep a live cobra in my houseould be afraid to
keep a ticking time bomb under my bed. |wouldalvaid to keep an open
bottle of poison within reach of my children.

But | would be absolutely terrified, ater readidgmes 5:1-3, to keep
for myself a large store of earthly investmentslasy as there are still
hungry people in this world.
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21
Frank, the Wise Investor

The following story is an imaginary account abounan who was a
wise investor by this world’s standards. If theafcial experts of our time
read this story, they all would agree that this marnainly knew what he
was doing when it came to investing on this earfthey would lit him up
as a prime example of how a man who starts out wiithally nothing can
still, through patience, hard work, and wise inmestt decisions, develop
for himselfa fortune worth millions.

Jesus was burdened that his people also make wigestiment
decisions. We ought therefore to follow this maekample in many ways.
The main difference is that whereas this man wagizen of the United
States, we are called to be citizens of God’s kamgd T his man’s actions,

therefore, must be altered accordingly before wehmm to practice in our
lives.

As a backdrop for this story, we have used the &rcopunt of one of
the most proftable companies that has ever beadedr in the stock
market: Microsoft Corporation. In 1986 this compawent public,
offering its stock for sale at an initial price ss than $25 per share.
Since that time, Microsoft has grown to the pohdttone of these same
shares would now be worth nearly 300 times thatuanoT his growth has
catapulted Microsof’s founder, Bill Gates, to ttep of the list of the
richest men on earth, with a net worth of more %4 billion.

In early 1986, a man whom we’ll call Frank walkedioi the office of an
investment advisor and sat down for an intervieve éxplained to the
advisor both his current financial situation and fmancial goals for the
future. Although he was not a rich man, Frank $ekddid have several
thousand dollars in a savings account. More ingool, he had a young
body, a sharp mind, a well-paying job, and a wgjtiess to put everything
he had into his goal of becoming financially weglth

After looking at Frank’s situation, the advisor kiped to Frank some
of the risks and rewards of investing in the stockket and suggested that
because of his young age and long-term goals, dwédlitonsider putting at
least some of his money into this type of investmeHe also cautioned
Frank never to invest in a company without resdaght thoroughly. He
then gave Frank a few pointers on how to analyzengpany’s long-term
prospects.

Before Frank walked out the door, the advisor m#ds comment,
“One stock you might want to consider, Frank, isosnpany that is going
to go public next month. Its name is Microsot,dait seems to be a
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company with a really good growth potential. Justke sure you do your
own research on the company before you make yoak decision.”

Over the next few weeks, Frank did do a lot of aese on this
company named Microsoft, even getting a chance nteniiew the
president, Bill Gates himself. After coming outtbét meeting, Frank was
absolutely convinced that Microsot was the besestment opportunity
ever offered in the financial world.

Frank did not waste any time in taking action ois tonviction. Upon
arriving at home, he called his bank and orderetb itake every penny
from his savings account and put it into Microsstock. Next, he went
through his other belongings to see what else hédaio to free up more
money to invest. To start with, he decided to &@l coin collection that
had been gathering dust in the back closet. Thdndk his three guns to a
sporting goods store and negotiated a sale pricehem. Next, he drove
his late-model car to a local dealer and exchanged a less expensive
model, walking away with $2,000 cash in his pockEtnally, he took all
the money produced by these efforts and sentaiigdtt to his broker to be
invested in Microsoft.

Frank’s next move was to call the administratoittaf retirement plan
offered by his employer. Frank had been contnilguto this plan through
automatic withdrawals from his weekly paycheck, éhelbalance by now
had grown to slightly more than $4,000. He askeel administrator
whether Microsoft stock was one of the investmasttams offered by this
plan. When he was told that it was not, Frank dietito withdraw all his
money from the plan and invest itin Microsoft. sHax accountant warned
him sternly that this withdrawal would cost him batcome tax and a 10%
penalty on the amount withdrawn. Frank, howevercided to do it
anyway. He was convinced that the growth potergfaMicrosoft was
enough to easily offset any additional tax thatloelld have to pay. As a
result, Frank was able to add almost $3,000 totbial holdings in
Microsoft stock.

After arriving at work the next day, Frank asked hoss for permission
to work several extra hours of overtime each wegke boss granted his
request, and fom then on the extra income gerkeriayethis work was
invested directly into Microsot stock.

Frank also began to live more frugally, limitinghpersonal spending
as much as possible. He started buying less exgenkothes, went out to
eat less oten, and took fewer and simpler vacstiohhis lifestyle freed up
even more money to be invested in Microsot. Apgre time he did have
was spent reading, thinking, and talking about btoft Corporation. It
had become a passion that consumed every aspact |dé.
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One day Frank received a call fom the personnecthr of Microsott.
He was told that during his interview with Bill @atseveral weeks earlier,
Gates had been so impressed with him that he wating him to come
and work for Microsoft. The director offered Framksalary more than
double the wage he was currently earning, and Faantkly accepted.

Over the next several months, Frank put all higrefinto his job at
Microsoft, working his way up through several maragnt levels as he
learned more and more about the company. As hmisnga continued to
increase, he continued to invest everything abavéddsic living expenses
directly into Microsoft stock Because of his emsed income, he was
now able to put well over half of his monthly pagck into this
investment, and his total holdings were accumugatapidly.

After some time had passed, an even more excitipgomunity
presented itself Frank was called into the ofbédill Gates himself, and
the president had this request for him. “Fran#, like you to move to
Russia for ten years to become the representativéfcrosoft in that
country. | realize that there is a lot of inconesce involved in moving to
and living in a foreign country, and for that readon offering to give you
a salary three times the amount you are currentliimg,.

“I have just one caution for you,” Bill continuetiDo not make any
investments in Russia while you are there. Thiigal situation in Russia
is on very shaky ground, and the communists cale bver the country at
any time. If that should happen, everything younavwould immediately
pass into their hands. The only safe option isetal your money over here
to America and let me invest it in Microsot forwyo

“Furthermore,” Bill continued, “| have another reaswhy | don’t want
you to make investments in Russia. After ten yéasmnt you to return
home to work for me here. If you start making istweents in the country
of Russia, you will become so attached to that tguhat you won’t want
to leave when the time comes. So please sendthimgyyou make back
here to America so you don’t lose sight ofthe fhat you are only in that
country temporarily, and that very soon your sajotiere will be over.”

Frank decided to accept the offer, knowing that itteeeased income
would provide a huge boost toward his goal of beogmfiinancially
wealthy. Atfter arriving in Russia, he found a mstdéouse to rent,
purchased a small car to drive, and began puttifgsaefort into working
for Microsoft’s branch office in Russia. And alveayafter picking up his
paycheck every month, he would take out what hedegkefor living
expenses and send the balance to America to bstéaven Microsot.

As time went on, Frank’'s Russian landlord decidedsell the house
where Frank was living, and he needed to find aerofttace to live. But
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suddenly, it seemed that there simply were no dtleeises around to rent;
his only option was to buy a place of his own. xpensive houses were
readily available, and Frank soon found and bowglet that met his needs.
Although this purchase caused a temporary decrinase fow of money
he was sending back to America, it seemed to behii option at the
time.

More time passed, and the area where Frank wasglisperienced a
tremendous boom in the real estate market. Tthe hibuse that Frank had
bought for only $60,000 suddenly became worth atn®#250,000. As
Frank thought about this turn of events, and alhigitnewfound Russian
wealth, he recalled the warning that Bill Gates gaekn him before he lett
America: “Don't make investments in the countryRafssia.” Frank began
to wonder whether there would be any way to mowe$R50,000 of equity
to some place more secure instead of leaving ihéomercy of Russia’'s
unstable economy.

The answer to this dilemma came one day when Rratktalking to
his next-door neighbor, a lifelong citizen of RassiWhen the neighbor
mentioned that he would be interested in investing piece of rental real
estate, Frank’s ears immediately perked up. “Waguald like to buy my
house, and then rent it back to me?” he asked dighbor. The neighbor
was very interested in such an arrangement, andddlevas made within a
week. After paying for the closing costs, Frankked away with well
over $200,000 in his pocket, which he immediatelnwerted into
American dollars and sent across the ocean to bested in Microsot
stock.

At various times during his stay in Russia, Frardsapproached by his
neighbors and coworkers, who recommended differamtestment
opportunities to him. Sometimes they recommendgitt@e of land. Other
times it was a company on the Russian stock masket,still other times
people told him about the great interest rate hedcearn at a particular
Russian bank. Frank always tried to explain tanthehy he wasn’t
interested. He told them of the dangers associaitttinvesting in Russia.
He told them of the far more wonderful investmeppartunities to which
he already had access. And he explained to thatritttvould be foolish
for him to forego even a little of his investmeportunity in America to
invest in anything that Russia had to offer.

At other times, his Russian friends encouraged thitry to enjoy life a
little more during his stay in their country. Thejyd him of the wonderful
restaurants, vacation resorts, and amusement péikia driving distance.
With the large amount of money he was earning eaohth, they told him,
he could be having a grand time while living in 8as But again, Frank
explained that he had not come to Russia to haymod time, but rather to
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accumulate as much wealth as possible in a compaligd Microsot in
that faraway land called America.

The response from his Russian fiends was usubbysame. They
looked at him with a mixture of disbelief and piag though he were some
sort of lunatic. Why should he be putting all & hard-earned money into
this company that he could not even see? And aftahese years, how
could he even be sure there really even was sptéica as America?

A number of times during his Russian sojourn Fravds pleasantly
surprised by some extra money coming his way. 1&ktienes he received
income tax refunds far greater than he had beenctixg. Another time
he received an inheritance check from a relativdndrdly knew. But no
matter where the money came fom, his response alveays the same:
convert it to American dollars and send it acréssdcean to be invested in
Microsot. Although he was tempted at times to tisse extra funds
either to raise his standard ofliving or to stopesome reserves right there
in Russia, he did his best to resist these tenguisitand to look forward to
the day when he would be going home for good.

It would have been nice if Frank had experiencething but financial
prosperity during the time he was in Russia, bit ttas not the case. He
also experienced some significant financial setbatitring his stay there.
In one case, for instance, he had to have emergamgery, which would
cost him well over $50,000. How in the world wasdoing to handl e this?
The doctors performing the surgery wanted to be pajht away, but
Frank did not have anywhere near that amount ofaponaving sent all
his extra income to America. Had Frank made aakésby not keeping a
reserve fund in Russia for situations such as this?

The solution was simple. Frank placed a colletittoaBill Gates and
told him of the dilemma. Bill told him not to wgtr The money would be
wired over to him yet that day. “And, oh, by theywy Frank,” Bill told
him, “don’t worry about this withdrawal depletingpet value of your
investment in Microsot. Your account is so lafgge this time that this
really won't even make much of a dentin it.”

This last comment set Frank’s mind to wonderingvhouch was his
investment worth by this time? He hadn’'t been abl&eep very close
track. The communication system between the twmittes was a little
like seeing “through a glass, darkly.” He had &etd from the beginning
that Microsot was a good company and, becausehaf belief, had
entrusted them with everything he owned. But ewange in a while a
small doubt would arise in his mind about whethiérhés effort would
really be worthwhile in the long run.
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The day fnally came when Bill's predictions canreet Russias
economy collapsed. The communists took contrathefcountry, and all
private property passed into the hands of the govent. Frank was able
to get on a last-minute flight out of the countrarrying nothing but the
shirt on his back.

As he sat thinking on his long fight across théaatic, Frank began to
ponder all that had transpired. His first thoughs one of gratitude to Bill
for the wise counsel he had given. Most of FranRissian friends had
lost everything they owned in a matter of hoursl tiey had ever lived for
had been suddenly snatched from their hands withime to prepare.
Frank, on the other hand, had lost virtually naghimthe revolution. Even
the equity in his personal residence had been meveshfety ahead of
time.

Next he began to wonder: What will happen to memwhland in New
York? Wil anyone be there to meet me? Will | éav place to live and
food to eat? Have my investments really done aé ageBill says they
have? Or will | be a penniless pauper wonderirgy dtieets looking for
work? The same old nagging doubts were just endoigfive him a slight
feeling of uneasiness as the plane began its @ilestent toward American
soil.

As Frank walked down the ramp into the airport feah he noticed a
large group of important-looking people who appéate be waiting
expectantly for someone. It wasn't until he savl Biates himself at the
head of the procession and the huge banner reddifgicome Home,
Frank” that he realized all these people were wagitbr him! There were
newspaper reporters, cameramen, a televisionstatl all the top people
in Microsotft, all gathered there, they said, toggavroyal welcome to one
of the richest men in Americal

Yes, it was true, Bill explained to Frank as theatied through the
terminal. Microsoft’s astounding growth and Franldiligent investing
had combined to make him one of the wealthiest mefmerica. With
this kind of wealth, Bill told him, he could enjothe very best of
everything America had to offer. A lack of moneyuwld never be a
problem for him again as long as he lived.

As the story of Frank’s Russian sojourn, his inwesit habits, and his
astounding wealth made headlines across the cqudifigrent people had
different reactions. Some were jealous of himhedt resolved to imitate
him. Some simply sat back and admired him. Betehvas one thing
everybody was forced to admit without any res eorati Frank had been a
very, very wise investor.
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Finally, Brethren

I'm sure as you read the story of the wise invesiamed Frank, you
were able to discern the parallels between hissdn in Russia and ours
on this earth.

e Like Frank, we are living as pilgrims and strangersa foreign
country.

¢ Like Frank, we have been commanded not to makesiments in
the country where we are living.

e Like Frank, we are encouraged to invest everythiagwe can in
our homeland.

e Like Frank, commitment to these investment prirespbrings us
ridicule fom those who have not made such a comsnit.

e Like Frank, if we are faithful to invest in our hetand and to
avoid foreign investing, it will have a great impamn our future
welfare.

e Like Frank, we prove which kingdom we are trulysting in by
the place where we make our investments.

e Like Frank, we have no good reason to store uptkwvdal the
country where we are temporarily living because Gad has
promised to supply our need.

So is the doctrine of nonaccumulation a true doe®®i Have you (or
has your church) accepted this doctrine as true® yAu willing to commit

yourself to “do and teach” this doctrine along witie rest of Christ’'s
Sermon on the Mount?

By the way, if you believe (as | do) that the Semma the Mount is for
us today, and that we should obey its teachingieorck and remarriage,
nonswearing of oaths, and nonresistance, therems®nly to make sense
to believe in nonaccumulation also. It just issBhsistent to accepart of
the Sermon on the Mount, such as nonresistanckpuiitalso accepting its
teaching about nonaccumul ation.

If nonresistance is meant to be practiced todayenthso is
nonaccumulation. If nonaccumulation doesn’t agplys, however, then
neither does nonresistance. Both of these dostrave key parts of
Christ’'s Sermon on the Mount. Both are given tassommandments to
obey. Both are part of the teachings of the “kimgdof God” that Jesus
preached everywhere he went.
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| will speak for myself | believe that the doogi of nonaccumulation
is a true doctrine. If someone were to ask medscidbe my (strange)
views on the subject of economics, this is how Lldcanswer: “1 believe
in the doctrine of nonaccumulation.” This answeauld doubtless lead to
more questions, which hopefully would give me tpeartunity to explain
what it is that this doctrine teaches.

| desire, however, to do more than just believe thictrine. My goal is
alsoto putitinto practice as God leads. Antalgh | have already taken
certain actions and made certain commitments witgt goal in mind, |
have also read numerous testimonies of other Cdmistvho have put this
doctrine into practice to a far greater degree tHzawve. But rather than try
to explain away the actions of these Chiistians@s ething extreme or
unnecessary, | will instead allow their testimonieschallenge me more
and more to a life of faith.

This doctrine stands on its own, whether | perdgnatbey it perfectly
or not. It will challenge me continually until tiday | die, and prompt me
to say, with Paul,

Not as though | had already attained, either wieady perfect:
but | ollow ater, if that | may apprehend that fwhich also | am
apprehended of Christ Jesus. Brethren, | countyself to have
apprehended: but this one thing | do, forgettingg #things which
are behind, and reaching forth unto those thingstwhre before,
| press toward the mark for the prize of the highirg of God in
Christ Jesus (Phil. 3:12-14).

Do you have questions or comments about this bdbk®, I'd love to
hear from you.

Roger Hertzler
27027 lrish Bend Loop
Halsey, OR 97348

Email: rogerhertzler@afo. net
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Appendix

The Commands of Christ on the Use of
Possessions

Maybe you feel that this book has been dominatednlay’s opinion
rather than by what the Bible really says. Justage that is true, I've
included this Appendix, made up almost entirelyNefv T estament verses
that deal with the subject of economics. If yowide to throw away the
rest of this book, go ahead, but first tear o thiapter and keep it. Ater

all, you are already carrying around these samsagas with you if you
have a complete New Testament.

What are Chiist’'s commands?

1. Matthew 6:19a

e ‘“Lay notup for yourselves treasures upon eartfiKJV)
* “Do not store up for yourselves treasures on €atNASB)

« “Make no store of wealth for yourselves on earth(Bible in
Basic English)

la This night thy soul shall be required of theenttéose shall those
things be? Sois he that layeth up treasure fosdif (Lk. 12:20-21)

1b. Take therefore no thought for the morrow. (Mt.4:3

1c. Beware of covetousness, for a man's life consistathin the
abundance of things which he possesseth. (Lk512:1

1d. They that will be rich fall into temptation andsaare . . . but thou,
O man of God, flee these things. (1 Tim. 6:9, 11)

le. Keep your lives free from the love of money, areddontent with
what you have. (Heb. 13:5)

1f. Covetousness, let it not be once named among (oph. 5:3)
1g. But seek ye first the kingdom of God. (Mt. 6:33)

2. Luke 12:33a

« “Sell that ye have, and give almgKJV)
e “Sell your possessions, and give to charit{INASB)

e “Give what property you have in exchange for morayd give
the money to the poor.”Bfble in Basic English)

2a.But lay up for yourselves treasures in Heavent. GV20)
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2b.Giveto every man that asketh thee. (Lk. 6:30)

2c.And if any man sue thee at the law, and take ahgcoat, let him
have thy cloak also. (Mt. 5:40)

2d.Lend, hoping for nothing again. (Lk. 6:35)
2e.Use worldly wealth to gain friends for yourselvétk. 16:9)

2f. As ye would that men should do to you, do ye eseto them. (Lk.
6:31)

2g.But rather give alms of such things as ye havdx. ¥1:41)

What are the principles behind Christ's commands?

1. Where your treasure is, there will your hearalse. (Mt. 6:21)
2. Ye cannot serve God and mammon. (Lk 16:13)

3. For that which is highly esteemed among men dmabation in
the sight of God. (Lk. 16:15)

The love of money is the root of all evil. (In.i6:10)
He hath anointed me to preach the gospel todbe p(Lk. 4:18)
Blessed are you who are poor. (Lk. 6:20)

N o g A

Hath not God chosen the poor of this world richgiith, and heirs
of the kingdom? (Jas. 2:5)

And the rich he hath sent empty away. (Lk 1:53)
9. Butwoe unto you that are rich. (Lk. 6:24)

10. Itis easier for a camel to go through the dy@ meedle, than for a
rich man to enter into the kingdom of God. (Mt:24)

11. Whosoever he be of you that forsaketh not at te hath, he
cannot be my disciple. (Lk. 14:33)

12. If anyone has material possessions and seésotieer in need but
has no pity on him, how can the love of God be im7h (1 Jn.
317)

13. Inasmuch as ye have done it unto one of thd lefathese my
brethren, ye have done it unto me. (Mt. 25:40)

14. My God shall supply all your need. (Phil. 4:19)
How important is it to obey Christ's commands?

1 Ye are my fiends, if ye do whatsoever | commaod. (Jn.
15:14)

2. And every one that heareth these sayings of raime,doeth them
not, shall be likened unto a foolish man. (Mt.4):2
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Why call ye me, Lord, Lord, and do not the thingsch | say?
(Lk. 6:46)

And hereby do we know that we know him, if we [keais
commandments. He that saith, | know him, and kdepet his
commandments, is a liar, and the truth is not m.h{1 Jn. 2:3-4)

He that hath my commandments, and keepeth thenit, i that
loveth me. (Jn. 14:21)

In laming fre taking vengeance on them that..obey not the
gospel of our Lord Jesus Christ. (2 Thess. 1:8)

If ye love me, keep my commandments. (Jn. 14:15)

Not every one that saith unto me, Lord, Lord lIstr@er into the

kingdom of heaven; but he that doeth the will of Father which
is in heaven. (Mt. 7:21)

What classes of people should obey Christ's commasidl

1

Charge them that are rich . . . that they beready to distribute.
(1 Tim. 6:17-18)

Yet lackest thou one thing: sell all that thowsthand distribute
unto the poor. . . he was very rich. (Lk. 18:22)-2

Zacchaeus . .. he was rich . . . and saidhe half of my goods |
give to the poor. (Lk. 19:2, 8)

This poor widow hath cast in more than they élk 21:3)

He that hath two coats, let him impart to hint thath none. (Lk.
3:11)

In...theirdeep poverty . .. beyond theiwpp. . . gave. (2 Cor.
82,3,5)

Let him that stole steal no more: but rathehiet labor, working .
.. that he may have to give to him that need €iph. 4:28)

To what extent should we obey Christ's commands?

1

For ifthere be first a willing mind, itis acded according to that
aman hath, and not according to that he hath @oCor. 8:12)
That your abundance may be a supply for theirtwanthat there
may be equality. (2 Cor. 8:14)

And sold their possessions and goods, and ptrésd to all men,
as every man had need. (Acts 2:45)

Neither was there any among them that lackeda®many as
were possessors oflands or houses sold themand. distribution
was made unto every man, according as he had riéets 4:34—
35)
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For ye know the grace of our Lord Jesus Chrsdt, tthough he
was rich, yet for your sakes He became poor. (2 &8)

And having food and raiment, let us be therewdhtent. (1 Tim.
6:8)

As we have therefore opportunity, let us do goatb all men.
(Gal. 6:10)

Every man according as he purposeth in his heatgt him give;
not grudgingly, or of necessity: for God lovethheerful giver. (2
Cor. 9.7)

What are the consequences for not obeying Christ's
commands?

1

Go to now, ye rich men, weep and howl for yousaniies that
shall come upon you. Yourriches . .. shall egtoar fesh as it
were fre. Ye have heaped treasure together ferlabst days.
(Jas. 5:1-3)

Thou in thy liftime receivedst thy good thingsd likewise

Lazarus evil things: but now he is comforted, ardut art
tormented. (Lk. 16:25)

The deceitfulness of riches . . . choke the ward] it becometh
unfruitful. (Mk. 4:19)

Every branch in me that beareth not fruit he ttalewvay. (JIn.
15:2)

Every tree therefore which bringeth not forth gdauit is hewn
down, and cast into the fire. (Lk. 3:9)

So then because thou art lukewarm, and neitheémmy hot, | will
spue thee out of my mouth. Because thou sayesh fich, and
increased with goods, and have need of nothingv.(B16-17)

Depart from me, ye cursed, into everlasting fire for | was an
hungered, and ye gave me no meat. (Mt. 25:41-42)

And that servant, which knew his lord’s will, .. neither did
according to his will, shall be beaten with mangipgs. (Lk.
12:47)
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